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beard and matted locks had become green. And all over 
his person could be seen conchs and other mollusca attached 
with their heads*° Beholding that Rishi who was well-conver 
sant with the Vedas dragged up by them from the water, all 
the fishermen stood with joined hands and then prostrated 
themselves on the ground and repeatedly bent their heads.‘ 
Through fear and pain caused by the dragging of the net, and 
in consequence of their being brought upon the land, the fish 
enmeshed in the net yielded up their lives** The ascetic, 
bebolding that great slaughter of fishes, became filled with 
oompassion and sighed repeatedly.** 

“‘The fishermen said—We have committed this sin (of 
draging thy sacred self from water) through ignorance. Be 
gratified with us! What wish of thine shall we socomplish ¢ 
Command us, O great ascetic ’—** 

“Bhishma continued,— Thus addressed by them, Chyavana, 
from among that heap of fishes around him, said,—Do'ye with 
concentrated attention hear what my most cherished wish ia '** 
I shail either die with these fishes or do ye sell me with them, 
I have lived with them for a long time within the water. I do 
not wish to abandon them at such a time *—When he said 
these words unto them, the fishermen became exceedingly terri-~ 
fied. With pale faces they repaired to king Nahusha and 
informed him of all that had taken place.’ "7 





Section LI. 


“Bhishma said,—'King Nahusha hearing the pass into which 
Chyavana was reduced, quickly proceeded to that spot accom- 
panied by his ministers and priest.» Having cleansed himself 
duly, the king, with joined hands and concentrated attention, 
introdused himself unto the high-souled Chyavana.® The king’s 
priest then worshipped with due ceremonies that Rishi, O mon- 
arch, who was observant of the véw of trath and endued with 
8 high-soul, and who resembled a god himself (in splendour and 
energy).* 

“‘Nahusha szid,—Tell me, O best of regenerate persons, 
what act shall we do that may be agreeable to thee? However 


{ 36) 


PT) ae MAHABHARATA, {Anugisaniba 


dificult that acf may be, there is nothing, O hely one, thet I 
shall not be able to accomplish at thy bidding !—* * 

“‘Chyavana said—These men that live by catching fish 
have all been tired with labour. Do thou pay them the price 
that may be set upen me slong with the value of these fish {—* 

“ ‘Nahusha ssid,—Lef my priest give unte these Nishidas 
a thousand coins as price for purchasing this sacred one a8 he 
himself has commanded.—® 

“‘Chyavana asid,—A thousand coins cannot represent my 
price. The quostion depends upon your discretion, (ive them 
a fair valuo, settling with thy own intelligeuce what it should 
be.—" 

“‘Nahusha said—Let, O learned Brahmana, a hundred 
thousand coins be given unto these Nishadas. Shall this be 
thy price, O holy one, or dust think otherwise ?—* 

“‘Chyavana said,—I should not be purchased with a bun- 
-drod thousand coins, O best of monarchs! Let a pruper price 
‘be given unto these! Do thou consult with thy ministers !—° 

“‘Nahushs said—Let my priest give unto these Nishidas 
a crore of coins, If even this does not represent thy price, let 
more be paid unte them !—'* 

“‘Chyavana said,—O king, I do not deserve to be purchased 
for a crore of coins or even more. Let that price be given unto 
these men which would be fair or proper. Do thou consult 
with the Brabmanas !—" 

«‘Nahusha said,—Let half my kingdom or even the whole be 
.given away unto these Nishidas. I think that would represent 
‘hy price. What, however, dost think, O regenerate ono ?—* 

“Qhyavana said,—I do not doserve to be purchased with 
half thy kingdom or even the whole of it, Oking! Let that 
‘price which is proper be given unto these men. Do thou con- 
sult with the Rishis !—~"* 

“Bhishma continued,—Hearing these words of the great 
Rishi, Nahusha became afflicted with great grief. With his 
ministers and priest he began to deliberate on the matter.’ 
‘There then came unto king Nahusha an ascetio living in the 
swoods and subsisting upon fruit and roots and -born of a cow.’® 
That best of regenerate persons, addressing the monarch, O 
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kking, said these words :—I shall soon gratify thee: The Bishi. 
aly will be gratified.'* I shall never speak an untruth,—no,. 
not even in jest, wheat then need I say of other occasions? 
Thou shouldst, without any scruple, do what I bid thee I—” 
“‘Nahusha said,—Do thou, O illustrious one, ssy what tho: 
price is of that great Rishi of Bhrigu’s race. O, save me from 
this terrible pass, save my kingdom, and save my race! If 
the holy Chyavana became angry, he would destroy the three: 
worlds ; what need I aay then of my poor self who is destitute of 
penances and who depends upon tho might only of his arms 7° O 
great Rishi, do thou become the raft unto us that hsve all fallen. 
into a fathomless ocean with all our counsellers and our priost ! 
Do thou settle what the price should be of the Rishi ’—#° 
“Bhishma sxid,—Hearing these words of Nahusha, the asce- 
tic born of a cow andendued with great energy spoke in this 
strain, gladdening the monarch and all his counsellers :°— 
Brahmanas, O king, belong to tho foremost of the four orders. 
No value, however great, can be set upon them. Kine also- 
are invaluable. Therefore, O chief of men, do thou regard a 
cow as the value of the Rishi !**—Hearing these words of tho 
great Rishi, Nahusha became, O king, filled with joy along with 
all his counsellers and priest.** Proceeding then to the presence 
of Bhrigu’s son Chyavana of rigid vows, he addressed him thus, 
O monarch, for gratifying him to the best of his ability.** 
“‘Nahusha said,—Rise, rise, O regenerate Rishi, thou hast 
beon purchased, O son of Bhrigu, with a cow as thy price! O 
foremost of righteous persons, even this, I think, is thy price !—** 
“‘Chyavana said,—Yes, O king of kings, I do rise up. I 
have been properly purchased by thee, O sinless one! I do not 
O thou of unfading glory, see any wealth that is equal to 
kine.** To speak of kine, to hear others speak of them, to 
make gifts of kine, and to see kine, O king, are acts that are- 
all applauded, O hero, and that are highly auspicious and sin- 
cleansing.” Kine are always the root of prosperity. There is. 
no fault in kine. Kine always afford the best food, in the form 
of Havi, unto the deities.“* The sacred Mantras, Swiha and 
Vashot, are always established upon kine. Kine sre tho chief 
conductresses of Sacrifices. They constitute the mouth of Sacri- 
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fides" Tiy bear and yield excellent and strength-giving 
nectar. They receive the worship of all the worlds and 
regarded as the source of nectar.*® On Earth, kine resemble 
fire in energy and form. Verily, kine represent high evergy, 
and are bestowers of great happiness upon all creatures** That 
country where kine, established by their owners, breathe fear- 
lJeusly, ahines in beauty. The sins also of that ceuntry are all 
washed off.°* Kine conatitute the stairs that lead to Heaven. 
Kine are adored in Heaven itself. Kine are goddesses that are 
competent to give everything and grant every wish. There is 
nothing else in the world that is so high or so superior !*—’** 

“Bhishma continued,-—‘Even this is what I say unto thee 
on the subject of the glory and superiority of kine, O chief of 
Bharata’s race. I am competent to proclaim a part only of the 
merits that attach to kine. Ihave not the ability to exhaust 
the subject !—* 

“The Nish3das said—O ascetic, thor hast seen us and 
hast also spoken with us. It has been said that friendship, with 
those that are good, depends upon only seven words. Do thou 
then, O lord, show us thy grace!}** The blazing sacrificial 
fire eats all the oblations of clarified butter poured upon it. Of 
righteous soul, and possessed of great energy, thou art, among 
men, @ blazing fire in energy.°* We propitiate thee, O thou 
of great learning! We surrender ourselves to thee. Do thou, 
for showing us favor, take back from us this cow !—*" 

“‘Chyavana said,—The eye of a person that is poor or that 
has fallen into distress, the eye of an ascetic, or the eye of a 
snake of virulent poison, consume a man with his very roots, 





* There is no fault in kine, &., and kine are like fire &.' The 
‘Bindu idea is that kine are cleansing or sanctifying. The Rishis dis- 
covered that the magnetism of the cow ie something that is possessed of 
extraordinary virtues. Give the same kind of food to a cow anda horse. 
‘The horsedung emits an unhealthy stench, while the cowdung is an 
efficacious disinfectant. Western science has not yet turned its attention 
to the subject, but there oan be little doubt that the urine and duug of 
‘the cow possess untold virtues—T. 

+ ‘Saptapadam mitram’ means that by speaking only seven words or 
walking only seven steps together, two persons, if they be good, be 

comefriends—T. * 
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\ * . 
evon as fire, that blazing up with the assistance of the wind 
and consumes a stack of dry grass or straw.** I shall accept 
the cow that ye desire ta present me. Ye fishermen, freed from 
every sin, go ye to heaven without any delay, with these fishes 
also that ye have osught with your nets ! 

“Bhishma continued,—'After this, in consequence of the 
energy of that great Rishi of cleansed soul, those fishermen along 
with all those fish, through virtue of those words that he had 
uttered, proceeded to heaven.‘ King Nahusha, beholding the 
fishermen ascending to heaven with those fishes in their company, 
became filled with wonder, O chief of Bharata’s race.’ After 
this, the two Rishis, viz., the one born of a cow and thé other 
who was Chyavana of Bhrigu’s race, gladdened king Nahusha 
by granting him many boons** Then king Nahusha of great 
energy, that lord of all the Earth, filled with joy, O best of the 
Bharatas, said,—Sufficient !“*—Like unto a second Indra the 
chief of the celestials, he accepted the boon about his own steadi- 
ness in virtue. The Rishis having granted him the boon, the 
delighted king worshipped them both with great reverence.‘ 
As regards Chyavana, his vow having been completed, he re- 
turned to his own asylum. The Rishi tat had taken his birth 
from the cow, and who was endued with great energy, also 
proceeded to his own retreat.“* The Nishfdas all ascended to 
heaven as also the fishes they had caught, O monarch. King 

‘ Nahusha too, having obtained those valuable boons, entered 
his own city.“ I have thus, O son, told thee eyerything res- 
pecting what thou hadst asked me. The affection that is 
generated by the sight alone of others as also by the fact of 
living with them, O Yudhishthira,’ and the high blessedness 
of kine too, and the ascertainment of true righteousness, are 
the topics upon which I have discoursed upon. Tell me, O hero 
what else is in thy breast.’ "4* 








Sgorion LIT.” 
“Yudhishthira said,—~O thou of great wisdom, a doubt I 
have that is very great and that is as vast aa the ocean itself. 
Listen to it, O mighty-armed one, and having learnt what it 
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is, it behooves thee to explain it unto me: I have a great 
curiosity with respect to Jamadagni’s son, O lord, viz, Rama, 
that foremost of all righteous persons. It behooveth thee to: 
gratify that curicsity.* How was Rima born who was endu 
‘with prowess incapable of being baffled? He belonged by birt! 
to 9 tava of regenerate Rishis. How did he become a follower 
@ Kshatriys practices?" Do thou then, O king, recite to mo 
in detail the circumstances of Rama's birth. How also did a son 
of the race of Kugika who was Kshatriya become a Brahmans ?* 
Great, without doubt, was the puissance of the highsouled Rama, 
O chief of men, as also of Vigwimitra.s Why did the grandson 
of Richika instead of his son become # Kshatriya in conduct? 
‘Why also did the grandson of Kugike and not his son become a 
Brahmans? Why did such intoward incidents overtake the- 
grandsons of both, instead of their sons ? It behooveth theo tor 
explain the 4ruth in respect of these circumstances.’* 

“Bhishma said,—‘In this connection is cited an old history 
of the discourse between Chyavana and Kugika, O Bharata !* 
¥ndued with great intelligence, Chyavana of Bhrigu’s race, 
that best of ascetics, beheld (with his spiritual eye) the stain 
that would affect his oWh race (in consequence of somo descen- 
dant of his becoming wedded to Kshatriya practices). Re- 
flecting upon the merits and faults of that incident, as also its 
strength and weakness, Chyavona endued with wealth of asce- 
ticism became desirous of consuming the race of the Kucikas* 
(for it was from that race that the stain of Kshatriya practices 
would, he knew, sffect his own race). Repairing then to the 
presence of king Kucike, Chyavana said unto him,—O sinless 
one, the desire has srisen in my heart of dwelling with thee for 
sometime |—? 

“<Xugike said—O holy one, residence together is on act 
which the learned ordain for girls when these are given away. 
‘They that are endued with wisdom always speak of the practice 
in guch connection only. © Rishi endued with wealth of 
asceticism, the residence which thou seekest with me is not 
‘sanctioned by the ordinance. Yet, however opposod to the 
dictates of duty and righteousness, I shall do what thou mayst 
‘be pleased to command /’—* 
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“Bhiechma continued,—'Ordering a seat to be placed for the 
great ascetic Chyavana, king Kucika, accompanied by his wife, 
in the presence of the ascetic’® Bringing a little jar of 
the king offered him water for washing his feet. He 
through his servants, caused all the rites to be duly per- 
formed in honor of his high-souled guest.* The high-shouled 
Kugika, who was observant of restraints and vows. then cheer- 
fully prosented, according to due forms, the ingredients con- 
sisting of honey and the other things, to the great Rishi and 
induced him to accept the samo”® Having welcomed and 
honored the learned Brahmans in this way, the king once more 
addressod him and said,— We two await thy orders! Command 
us what we are to do for thee, O holy one! If it is our 
‘kingdom or wealth or kine, O thou of rigid vows, or all articles 
that are given away in sacrifices, which thou wantest, tell us 
the word and we shall bestowall upon thee !¥_ This palace, this 
kingdom, this seat of justice, await thy pleasure. Thou art 
the lord of all these! Do thou rule the Earth! As regards 
myself, I am completely dependent upon thee ?*—Addressed 
in these words by the king, Chyavana of Bhrigu’s race, filled 
with grozt delight, s1id unto Kucika these words in reply? 
«‘Chyavana stid,—I do not, O king, covet thy kingdom, 
nor thy wealth, nor the damsels thou hast, nor thy kine, nor 
thy provinces, nor articles needed for sacrifice! Do thou listen 
to mo? If it pleases thee and thy wife, E shall oommence to 
observe a certain vow. I desire thee and thy wife to serve me 
during that period without any scruples !*—Thus addressed by 
the Rishi, the king and the queen became filled with joy, O 
Bharata, and answerod him, saying—Be it so, O Rishi |**— 
Delighted with the Rishi’s words, the king led him into an 
apirtment of the palace. It was an excellent one, agreeable 
to see, The king showed him*everything in that room** And 
the king said,—This, O holy one, is thy bed. “Do thou live Mere 
as thou pleagst! © thou that art endued with wealth of 
asceticism, myself and my queen shall strive our best to give 
thee every comfort and every pleasure !‘—While they were thus 
conversing with each-other, the sun passed the meridian. The 
Rishi commanded the king to bring him food and drink. 
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King Kugika, bowing unto the Rishi, asked him, saying — 
‘What kind of food is agreeable to thee? What food, indeed, 
shall be brought for thee ™—Filled with delight, the 
answered that ruler of men, O Bharata, saying ~—Let food 

is proper be given to me ‘Receiving these words with 
pest, the king said—So be it !—and then offered unto the 
Bishi food of the proper kind Having finished his meals, 
the holy Chyavana, conversant with every duty, addressed the 
king and the queen, saying —I desire to slumber. O puissant 
one, sleep hindera me now !**—Prooeeding thence to a chamber 
that had been prepared for him, that best of Rishis then 
Asid himself down upon a bed. The king and the queen sate 
themselves down.°® The Rishi told them—Do not, while I 
sleep, awake me! Do ye keep yourself awake and continually 
press my feet as long as I sleep."—Without the least scruple, 
Kugika, conversant with every duty, said —So be it '—~Indeed, 
the king and the queen kept themselves awake all night, duly 
engaged in tending and serving the Rishi in the manner direct- 
ed. The royal couple, O monarch, accomplished the Rishi’s 
bidding with earnestuess and attention.* Meanwhile the holy 
Br&bmana, havirg thus laid his commands upon the king, slept 
soundly, without changing his posture or turning even once, 
for a space of one and twenty days The king, O delighter 
of the Kurus, foregoing all food, along with his wife, sat joy- 
fully the whole time, engaged in tending and serving the 
Rishi* On the expiration of one and twenty days, the son of 
Bhriga rove of his own accord. The great ascetic then went 
out of the room, without accosting them at all.* Famished 
and toil-worn, the king and the queen followed him, but’ that 
foremost of Rishis did not deign to cast a single look upon any 
of them.’’ Proceeding s little way, the son of Bhrigu dis- 
appeared in the very sight of the toyal couple, (making himself 
invisible by his Yoga-power). At this, the king, strack with 
grief, fell down on the Earth.* Comforted, he yose up soon, 
and accompanied by his queen, the monarch, possessed of great 
splendour, began to search everywhere for the Rishi’ ”** 
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“Yudhishthira said—‘After the Rishi had disappeared, what 
did the king do and what also his highly-blessed spouse? Tell 
me this, O grandsire !"* 

“Bhishma said,—‘Having lost sight of the Rishi, the king, 
overwhelmed with shame, toil-worn, and losing his senses, re- 
turned to his palace, accompanied by his queen.* Entering 
his mansion in a cheerless mood, he spoke not 8 word with any 
one. He thought only of that conduct of Chyavana* With 
a desparing heart he then proceeded to his chamber. There he 
saw the son of Bhrigu stretched as before oh his bed. Behold- 
ing the Rishi there, they wondered much. Indeed, they began 
to reflect upon that very strange incident. The sight of the 
Rishi dispelled their fatigue.’ Taking their seats once more 
by his side, they again set themselves to gently preas his feet 
as before. Mesnwhile the great ascetic continued to sleep 
soundly as before. Only, he now lay on another side.” Endued 
with great energy, he thus passed another period measured by 
one and twenty days. Agitated by their fears, the royal couple 
showed no change in their attitude or sentiment towards tha 
Rishi.’ Awaking then from his slumber, the ascetic addressed 
the king and the queen, saying,—Do ye rub my body with oil. 
I wish to have a bath.°—-Famishing and toil-worn though they 
were, they readily assented, and soon approached the Rishi 
with « costly oil that had been prepared by boiling it a hun- 
dred times.” While the Rishi was seated at his ease, the king 
and the queen, restraining speech, continued to rub him. En- 
dued with high ascetic nerit, the son of Bhrigu did not once 
utter the word Sufficient.1° Bhrigu’s son however saw that the 
royal couple were totally unmoved. Rising up suddenly, he 
entered the bathing chamber. The diverse articles necessary 
for a bath and such as were fit fora king's use, were ready 
there. Without honoring, however, any of those articles by 
appropriating them to his use, the Rishi once more disappeared 
there and then by his Yoga-power,* in the very sight of king 
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Kugika (end his spouse). This, however, O chief of the Bhe- 
watas, failed to disturb the equanimity of the royal couple2* 
The noxt time the puissant Rishi was seen seated, after a bath, 
on the throne. Indeed, it was from that place that he then 
showed himself to the king and the queen, O delighter of the 
Kurus™“ With s cheerful face, king Kucika, together with 
his wife, then offered the Rishi cooked food with great rever- 
‘ence. Endued with wisdom, and with heart totally unmoved, 
Kugika made this offer.*—Let the food be brought—were the 
words that were then uttered by the ascetic. Assisted by hia 
spouse, the king soon brought thither the food* There were 
‘diverse kinds of meat and different preparations also thereof. 
There was a great variety of vegetables also and potherbs.” 
There were juicy cakes too among those viands, and several 
agreeable kinds of confectionery, and solid preparations of milk. 
Indeed, the viands offered presented different kinds of taste. 
Among them there was also some food—the produce of the 
wilderness—auch 6 ascetics liked and took.* Diverse agreeable 
kinds of fruit, fit to be eaten by*kings, were also there. There 
were Vadaras and Ingudas and Kagmaryyas and Bhallaiakas.’? 
Indeed, the food:that was offered contained such things as are 
‘taken by persons leading 2 domestic mode of life as also such 
things as are taken by denizens of the wilderness. Through 
fear of the Rishi’s curse, the king had caused all kinds of food 
40 be collected and dressed for his guest.*® All this food, 
brought from the kitchen, was placed before Chyavana. A seat 
was also placed for him and a bed too was spread. The viands 
were then caused to be covered with white cloths. Soon, how- 
‘ever, Chyavans of Bhrigu’s race set fire to all the things and 
reduced them to ashes"? Possessed of great intelligence, the 
royal couple showed no wrath at this conduct of the Rishi, who 
‘once more, after this, made himself invisible before the very 
eyes of the king and the queen.** The royal_sage Kugika there- 
« upon stood there in the same posture for the whole night, with 
his spouse by his side, and without speaking » word. Endued 
with grest prosperity, he did not give way to wrath. Every 
day, good and pure food of diverse kinds, excellent beds, abun- 
dant articles needed for bath** and cloths of various kinds, 
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were collected and kept i in readiness in the palace for the Rishi. 

Indeed, Chyavana failed to notice any fault in the conduct of 

the king Then the regenerate Rishi, addressing king Kucika,. 

said unto him,—Do thou, with thy spouse, yoke thyself unto- 

car and bear me on it to whichever place I shall direct !*"— 
. Without the least scruple, the king answered Chyavana endued 
with wealth of asceticism, saying,—So be it !—And he further 
enquired of the Rishi, asking.—Which car shall I bring ? 
Shall it be my pleasure car for making progresses of pleasure, or,. 
shall it be my battle-car ?°—Thus addressed by the delighted 
and contented monarch, the ascetic said unto him, —Do thou 
promptly equip that car of thine with which thou penetratest 
into hostile cities! Indeed, that battle-car of thine, with every 
weapon, with its standard snd flags, its darta and javelins and 
golden columns and poles,***° should be made ready. Its rattle- 
resembles the tinkling of bells. It is sdorned with numerous 
arches made of pure gold. It is always furnished with high 
and excellent weapons numbering by hundreds !—The king 
said,—So be it,—and soon caused his great battle-car to be 
equipped." And he yoked his wife thereto on the left and his. 
‘own self on the right. And the king placed on the car, among 
its other equipments, the goad which had three handlea and 
which had 4 point at once hard as the thunder-bolt and: sharp 
as the needle“? Having placed every requisite upon the car, 
the king ssid unto the Rishi—O holy one, whither shall the 
ear proceed? O, let the son of Bhrigu issue his command !** 
This thy car shall proceed to the place which thou mayst be 
pleased to indicate !—Thus addressed, the holy man replied 
unto the king, saying.*‘—Let the car go hence, dragged slowly, 
step by step. Obedient to my will, do ye two proceed in such 
way that I may not feel any fatigue** I should be borne 
away pleasantly, and let ali thy people gee this progress that 
I make through their midst. Let no person that comes to me, 
as I proceed along the road, be driven sway. I shall make 





* “Vajrasuchyagram’ mny also mean furnished with an end like that 
of the needte with which diamonds and other hard gems are bered 
ehreugh.—T. $ : 
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gifts of wealth unto all.* Unto them amongst the Brah- 
‘manasa that may approach me on the way, I shall grant their 
wishes and bestow upon all of them gems and wealth with- 
out stint.*? Let all this be accomplished, O king, and do 
not entertain any scruples !—Hearing these words of the Rishi, 
the king summoned his servants and told them,*—Ye should. 
without any fear, give away whatever the ascetic will order.— 
Then jewels and gems in abundance, and beautiful women, and 
pairs of sheep,** and coined and uncoined gold, and huge ele- 
phants resembling ‘hills or mountain summits, and all the 
ministers of the king, began to follow the Rishi as he was 
borne away on that car.‘° Cries of Oh and Alas arose from 
every part of the city which was plunged in grief at that 
extraordinary sight. And the king and the queen were sudden- 
ly struck by the Rishi with that goad equipt with sharp point. 
Though thus struck on the back and the cheeks, the royal couple 
still showed no sign of agitation. On the other hand, they con- 
tinued to bear the Rishi on as before.‘® Trembling from head to 
foot, for no food had passed their lips for fifty nights, and exceed- 
ingly weak, the heroic couple somehow succeeded in dragging 
that excellent car? Repeatedly and deeply cut by the goad, the 
royal couple became covered with blood. Indeed, O monarch, 
they then looked like s couple of Kinguka trees in the flower- 
Ang season.“ The citizens, beholding the plight.to which their 
king and queen had been reduced, became afflicted with grest 
grief. Filled with fear at the prospect of the curse the Rishi 
might denounce upon them, they kept silent under their 
misery.“* Gathering in knots they said unto each other,—Be- 
hold the might of penances! Although ‘all of us are angry, 
-we are still unable to look at the Rishi !* Great is the energy 
of the holy Rishi of cleansed soul Behold also the endurance 
of the king and his royal spouse!" Though worn out with 
toil and hunger, they are still bearing the car !—The son of 
Bhrigu, notwithstanding the misery-he caused to Kugika and 
his queen, failed to mark any sign of dissatisfaction or agita- 
tion in them’** 
“Bhishma continued,—'The perpetuater of Bhrigu’s race, 
beholding the king and the. queen totally unmoved, began ts 
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give away very largely (wealth obtained from the king's 
treasury) as if he were a second Lord of Treasures® At this 
act also, king Kucika showed no mark of dissatisfaction. He 
did as the Rishi commanded (in the matter of those gifts). 
Socing all this, that illustrious and best of ascetics became 
delighted (with the royal couple).*° Coming down, from that 
‘excellent car, he unharnessed the royal couple. Having freed 
them, he addressed them duly.** Indeed, the son of Bhrigu, 
in a soft, deep, and delighted voice, said—Iam ready to give 
an excellent Hon unto you both !*—Delicate as they were, 
their bodies had been pierced with the goad. That best of 
ascetics, moved by sffection, softly touched them with his hands 
whose healing virtues resembled those of nectar itself, O chief 
of the Bharatas.* Then the king answered,—Myself and my 
wife have felt no toil’!—Indeed, all their fatigue had been 
dispelled through the puissance of the Rishi, and hence it was 
that the king could say so unto the Rishi Delighted with 
their conduct, the illustrious Chyavana said unto them,—I 
have never before spoken an untruth. It must, therefore, be 
as I have said.* This spot on the banka of Ganga ia very 
delightful and auspicious. I shall, observant of a vow, dwell 
for a little while here, O king !* Do thou return to thy city, 
Thou art fatigued! Thou shalt come again. Tomorrow, O 
king,-thou shalt, returning with thy spouse, behold me even 
here !*’ Thou shouldst not yield to wrath or grief, The time 
is come when thou shalt reap o great reward! That which is 
coveted by thee and which is in thy heart will verily be accom- 
plished !**—Thus addressed by the Rishi, king Kucika, with a 
delighted heart, replied unto the Rishi in these words of grave 
import.*°—I have cherished no wrath or grief, O highly blessed. 
one! We have been cleansed and sanctified by thee, O holy 
one! We have once more become endued with youth, Be- 
hold, our bodies have become exceedingly beautiful .and pos- 
sessed of great strength.*° I do not any longer see those 
wounds and cicstrices that were caused by thee on our persona 
with thy goad! Verily, with my spouse, I am in good health !* 
" Ieee my goddess become as beautiful in body as an Apsara, 
Verily, she is endued with as much comeliness.and splendour 
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as she had ever been before!" All this, O grest ascetic, is due 
te thy grace. Verily, there is nothing wonderful in all this, 
© holy Rishi of puissance ever unbaffied *—Thus addressed 
by the king, Chyavana ssid unto him,—Thou shalt, with thy 
spouse, return hither tomorrow, O monarch !**—With these 
words, the royal sage Kucika was dismissed. Saluting the 
Rishi, the monarch, endued with a handsome body, returned 
to his capital like unto a second chief of the celestials.* The 
counsellers then, with the priest, came out to receive him. His 
troops also and the dancing women and all his sufjects, did the 
same.* Surrounded by them all, king Kugiks, blazing with 
beauty and splendour, entered his city, with a delighted heart, 
‘and his praises were hymned by bards and encomiasts.*’ Having” 
entered his city and performed all his morning rites, he ate 
with his wife. Endued with great splendour, the monarch 
then passed the night happily. Esch beheld the other to be 
poasessed anew of youth. All their afflictions and pains hav- 
ing cessed, they beheld each other to resemble a celestial. 
Endued with the splendour they had obtained as a boon from 
that foremost of Brahmanas, and possessed as they were of 
forms that were exceedingly comely and beautiful, both of 
them passed a happy night in their bed.** Meanwhile, the 
spreader of the feats of Bhrigu’s race, viz., the Rishi possessed 
of wealth of penances, converted, by his Yoga-power, that de- 
lightfal wood on the bank of Ganga into a retreat full of 
wealth of every kind and adorned with every variety of jewels 
‘and gems in consequence of which it surpassed in beauty and 
splendour the very abode of the chief of the celestials,’”"° 


Section LIv. 


“Bhishma said,—‘When that night passed away, the high- 
souled king Kugika awoke and went through his morning rites. 
Accompanied by his wife he then proceeded towards that wood 
which the Rishi had selected for hie residence; Arrived there, 
the monarch saw a palatial mansion made entirely of gold. 
Possessed of « thousand columns each of which was made of 
gems and precious stones, it looked like an edifice belonging to 
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the Gandharvas.** Kugika beheld in every part of that struc- 
éure evidences of celestial design. And he beheld hills with 
delightful valleys, and lakes with lotuses on their bosom ;* and 
mansions full of costly and curious articles, and gateways and 
arches, O Bharata. And the king saw many open glades and 
open spots carpeted with grassy verdure,.and resembling level 
fields of gold And he saw many Sshakdras adorned with 
Dlossoms, and Ketakas and Uddalakas, and Dhavas, and Agokas, 
and blossoming Kundas, and Atimuktas® And+he saw there 
many Champskas and Tilakas and Bhavyas and Panases and 
‘Vyanjulas and Karnikaras adorned with flowers" And the king 
beheld many Cyimas and. Varanapushpas and the creepers 
called Astapadiké, all clipt properly and beautifully.’ And 
the king beheld trees on which. lotuses of diverse varieties 
loomed in all their beauty, and some of which bore flowers of 
every season. And he noticed also many mansions that looked 
like celestial, cars or like beautiful mountains.® And at some 
places, O Bharata, there were tanks and lakes full of cool 





+ The ever-changing beautiful masses of afternoon or evening clouds, 
presenting diverse kinds of forms almost every minute, are regarded as 
the abodes or mansions of the Gandharvas.—T. 

+ Some of these trees and creepers are identifiable. Sabakara is 
‘Mangifera Indica, Linn. Ketaka is a variety of Pandanus Odoratissi- 
mus, Linn. Uddalaka is otherwise called Vahuvara and sometimes Celu. 
It is the Cordia Myza, Linn. It may be a misreading for Uddanaka, 
which is the well-known Cirisha or the Mimosa Sirissa of Roxburgh. 
Dbava is Conocarpus latifolia, Roxb. Agoka is Saraca Indica, Linn, 
ayn. Tonesia Asoka, Roxb. Kunda is Jasminum pubescens, Linn. 
Atimukta is otherwise called Madhavi. It is Gaertinera racemosa, Roxb. 
Champaka ia Michelia Champeca, Linn, Tilaka tometimes stands for 
Lodhra, i. ¢, Symplocoa racemosa, Roxb. The word is sometimes used 
for the Agwattha or Ficus religioms, Linn, Bhavya is Dillenia Indica, 
Linn, Pansea is Artotarpus integrifolia, Linn. The Indian Jack-tree, 
‘Vyanjula stands for the Agoka, also Vetasa (Indian cane), and also for 
‘VWakuls, ¢ ¢, Mimusopa Elengi, Linn. Karnikire is Pterospermum 
necrifolium, Linn. Cyama is sometimes used for the Pilu, « ¢, Balva- 
dora Persica, Linn. Véranapushpe or Nagapushps or Punnaga ia Colo- 
phyllum inophyllum, Linn. Achtapadika or padiks 19 otherwise called 
Bhadravalli. It is the Vallaris dichotomsa, Wall, Syn., Echites dicho- 
toms, Roxb.—T. é 
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_ water,and at others were those that were full of warm or hot 
water. And there were diverse kinds of excellent seats and 
costly beds? and bedsteads inade of gold and gems and over- 
laid with cloths and carpets of great beauty and value. Of 
viands and edibles, there were enormous quantities, well-dress- 
ed and ready for use."°. And there were talking parrots and 
she-parrots and Bhringarajas and Kokilss and Catapatras with 
Koyashtikas and Kukkubhas,!* and peacocks and cocka and 
Datyuhas and. Jivajivakas and Chakoras and monkeys and 
swans and Sirasas and Chakravaikas.*"* Here and there he 
beheld bevies of rejoicing Apsaras and conclaves of happy Gan- 
-dharvas, O monarch. And he beheld other Gandharvas at 
other places rejoicing with their dear spouses. The king some- 
times beheld these sights and sometimes could not see them (for 
they seemed to disappear from before his eyes).* The monarch 
heard also melodious strains of vocal music and the agreeable 
voices of preceptors engaged in lecturing their disciples on the 
Vedas and the scriptures. And the monarch also heard the 
harmonious cackle of the geese sporting in the lakes’* Be- 
holding such exceedingly wonderful sights, the king began to 
reflect inwardly, saying,—Is this a dream? Or, isall this due 
to an aberration of my mind? Or, is it all real ?* , I have, 
without casting off my earthly tenement, attained to the beati- 
tude of Heaven! This land is either the sacred country of the 
Uttara-Kurus, or the abode, called Amaravati, of the chief of 
the oelestials ?* ©, what are these wonderful sights that-I 
behold !—~Reflecting in this strain, the monarch at last saw 
that foremost of Rishis.* In that palace of gold, endued with 
columns made of jewels and gems, the zon of Bhrigu lay stret- 
ched on a costly and excellent bed.° With his wife by his 
aide, the king approached, with a delighted heart, the Rishi 





* Bhringarije is the Lanine Malabaricus. Kokila is the well-known 
Indian Koel or cuckoo. Catepatra is the wood-pecker. Koyashtiks is 
the Lapwirg. Kukkubbas ere wild cocks (Phasianus gallus), Ditynhas 
are a variety of Chitakes or Gallinules. Their cry resembles the words 
sphatik.jal, phatik-jel). Jivajivaka is a species of pertridges, Chakora 
is the Greek partridge. Sarasa is the Indian crane. Chakravika is the 
Brakmini duck or goose.—T. 
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as he lay on that bed. Chyavana, however, quickly disappeay- 
ed at this, with the bed itself upon which he lay..° Tho king 
then beheld the Rishi at another part of those woods, seated 
on & mat made of Kuga grass, and engaged in mentally recit- 
ing some high Mantras.** Through his Yoga-power, even thua 
did that Brahmans stupefy the king. In a moment that de- 
lightful wood, those bevies of Apsaras, those bands of Gan- 
dharvas, those beautiful trees, all disappeared." The bank ef 
Ganga became as silent as usual, and presented the old aspect 
of its being covered with Kuga grass and anthills.® King 
Kugika, with his wife, having beheld that highly wonderful 
sight and its quick disappearance also, became filled with 
amazement.** With a delighted heart, the monarch addressed 
‘his wife and said unto her,—Behold, O amiable one, the vari- 
ous agreesble scenes and sights, occurring nowhere else, whicl: 
we two have just witnessed !** All this is due to the grace of 
Bhrigu’s son and the puissance of his penances. By penances 
all that becomes attainable which one cherishes in one’s imagi- 
nation." Penanves are superior to even the sovereignty of the 
three worlds. With ponances well-performed, Emancipation 
itself may be achieved. Behold, the puissance of the high- 
souled and celestial Rishi Chyavana derived from his penances! 
He can, at his pleasure, create even other worlds (than those 
which exist)."-"* Only Brihmanas take birth in this world 
for attaining to speech and understanding and acts that are 
sacred. Who else than Chyavans could do all this??® Sover- 
eignty may be acquired with ease. But the status of a Brih- 
mana is not attainable. It was through the puissance of a 
Brahmana that we were harnessed to a Car like well-broken 
animals !®°—These reflections that passed through the king’s 
brain became known to Chyavana. <Ascertaining the king’s 
thoughts, the Rishi addressed him and said,—Come hither 
quickly !°'—-Thus addressed, the king and the queen approach- 
ed the great ascetic, and bending their heads they worshipped 
him who deserved worship.** Uttering a benediction upon the 
monarch, the Rishi, possessed of great intelligence, O chief of 
men, comforted the king and said,—Sit down on that seat **— 
After this, O monarch, the’son of Bhrigu, without guile or 
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inpinterity of any kind, gratified the king with many sof 
words, and then said’*—O king, thou hast completely subju- 
gated the five organs of action and the five organs of know- 
ledge with the mind as their sixth. Thou hast for this issued 
vanscathed from the fiery ordeal I had prepared for thee 7* I have 
‘been properly honored and adored, O son, by thee, O foremost 
of all persons possessed of speech. Thou hast no sin, not even 
& minute one, in thee * Give me leave, O king, for I shalt 
now proceed to the place I came from. I have been exceeding- 
ly gratified with thee, O monarch! Do thou acoept the ‘boon 
I am ready to give !—* 

“'Kugike said,—In thy presence, O holy one, I have staid 
Jiké one staying in the midst of a fire. That I have not yet, 
O chief of Bhrigu’s race, been consumed, is sufficient !* Even 
this is the highest boon that has been obtained, O delighter of 
‘Bhrigu! That thou hast been gratified by me, O Brihmana, 
and that I have succeeded in rescuing my race from destruc- 
tion, O sinless one, constitute in my case the best boons.*? 
This I regard, O learned Brahmans, as a distinct evidence of 
thy grace. The end of my life has been accomplished. Even 
this is what I regard the very end of my sovereignty. Even 
this is the highest fruit of my penances!*“° If, O learned 
Brahmans, thou hast been pleased with me, O delighter of 
Bhrigu, then do thou expound some doubts which are in my 
anind !—~' "4 


Section LV. 


“Chyavana said,—Do thou accept a boon from me, Do 
shou also, O chief of men, tell me what the doubt is that is in 
thy mind. I shall certainly accomplish all thy purposes—* 

“‘Kugika said,—If thou hast been gratified with me, O holy 
-one, do thou then, O son ef Bhrigu, tell me thy object in resid- 
ing in my palace for sometime, fer I desire to hear it! What 
‘was thy object in thy sleeping on the bed I assigned thee for 








_ * In Verses 39.and 40 for ‘asmi’ and ‘tipagchaitat’ read ‘asi’ and 
‘tapesagcha,'—T, . 
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oneand twenty days continuously, without changing sides* 
© foremost of ascetics, what also was thy object, again, in going’ 
eut of the room without speaking a single word?* Why didst 
thou, again, without any ostensible reason, make thyself in- 
visible, and once more become visible? Why, O learned Brah- 
mana, didst thou again lay thyself down on the bed and sleep 
as before for one and twenty days?* For what reason didst 
thou go out after thou wert rubbed by us with oil in view of 
thy bath? Why also; after having caused diverse kinds of 
food in my palace: to be collected, didst thou consume them with 
the aid of fire ?* What was the cause of thy sudden journey 
through my city on the oar? What object hadst thou in view 
in giving away so much wealth? What was thy motive in 
showing us the wonders of the forest created by thy Yoga+ 
puissance %¢ What, indeed, was thy motive in showing, 0 
great ascetic, so many palatial mansions made of gold and s0- 
many bed-steads supported on posts of jewels and gems?’ Why 
also did all these wonders vanish from our sight? I wish to 
hear the cause of all this. Thinking of all these acta of thine; 
O perpetuater of Bhrigu’s race, I became stupified repeatedly” 
I fail to find what the certain motive was which influenced 
thee! © thou that art endued with wealth of penances, I wish 
to hear the truth about all those acts of thine, in detail !—* 

“‘Chyavana ssid,—Listen to me as I tell thee-in detail the 
reasons which had impelled me in all these acts of mine. Ask- 
ed by thee, O monarch, I cannot refuse to enlighten thee [° 
In days past, on one occasion, when the deities had assembled 
together, the Grandsire Brahman said some words, I heard 
them, O king, and shall presently repeat them to thee™—In 
consequence of a contention between Brahmana and Kshatriya 
energy, there will occur an intermixture in my race.*—~Thy 
grandson, O king, will become endued with great energy and 
puissance"? Hearing this, I came hither, resolved to exter- 
minate thy race. Endeed, ‘I came, O Kucike, secking the utter 


* The Grandsire spoke of somebody becoming s Kshatriya in Bhrigu'y 
race, and referred to the incident as the result of a stain that would be 
communicated to that race from Kugike’s, This is the ful! allusion—T. 
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éxtermination of thy rece,—in fact, for consuming into ashes 
ll thy descendants* Impelled by this motive I came to thy 
palace, O monarch, and said unto thee,—I shall observe some 
vow. Do thou attend upon me and serve me dutifully '*— 
‘While residing, however, in thy house I failed to find any laches 
in thee, It is for that reason, O royal sage, that thou art still 
alive, for otherwise thou wouldst have by this been -numbered 
with the dead.* It was with this resolution that I slept for 
one and twenty days in the hope that somebody would awake 
me before I arose out of my own accord.* Thou, however, 
with thy wife, didst not awake me. Even then, O best of 
kings, I became delighted with thee.” Rising from my bed IE 
went out of the chamber without accosting any of you. I did 
this, O monarch, in the hope that thou wouldst ask me and 
thus I would have an opportunity of cursing thee.* I then 
amsde myself invisible, and again showed myself in the room 
of thy palace, and once more betaking myself to Yoga slept 
for one and twenty days”? . The motive that impelled me was 
this. Worn out with toil and hunger you two would be angry 
with me and do what would be unpleasant to me. It was from 
this intention that I caused thyself and thy spouse to be aflict- 
ed with hunger2® In thy heart, however, O king, the slight- 
est feeling of wrath or vexation did not rise. For this, O mon- 
arch, I became highly delighted with thee. When I caused 
diverse kinds of food to be brought and then set fire to them, 
I hoped that thyself with thy wife wouldst give way to 
wrath at the sight. Even that act, however, of mine was 
tolerated by thee !** I then ascended the car, O monarch, and 
addressed thee, saying~—Do thou with thy wife bear me !— 
Thou didst what I bade** without the least scruple, O king! 
I became filled with delight at this. The gifts of wealth I 
made could not provoke thy anger. Pleased with thee, O 
king, I created with the aid of my Yoga-puissance that forest 
which thyself with thy wife didst behold here. Listen, O mon- 
arch, to the object I had.%* For gratifying thee and thy 
queen I caused thee to have a glimpse of Heaven. All those 
things which thou hast seen in these woods, O monarch, are a 
foretaste of Heaven.* © best of kings, for a little while I 
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vaused thee and thy spouse to behold, in even your earthly 
bodies, some sights of Heaven.*? All this was done for showing 
the puissance of penances and the reward that is in store for 
righteousness. The aasire that arose in thy heart, O monarch, 
at sight of those delightful objects, is known to me“? Thou 
becamest desirous of obtaining the status of a Brabmana and 
the merit of penances, 0 lord of Earth, disregarding the sover- 
eignty of the Earth, nay, the sovereignty of very Heaven |** 
That which thou thought, O king, was even this, The status 
of a Brihmana is exceediagly difficult to obtain ; having be- 
come s Br&hmana, it is ‘exceedingly difficult to obtain the 
status of a Rishi; having become a Rishi it is difficult to be- 
come an ascetic !°°—TI tell thee that thy desire will become 
gratified. From thee, O Kugika, will spring a Brihmana who 
shall be called after thy name, The person that will be the 
third in descent from thee shell attain to the status of a Brah- 
mana. Through the energy of the Bhrigus, thy grandson, 
O monarch, will be an ascetic endued with the splendour of 
fire®* He shall always strike all men, indeed, the inhabitants 
of the three worlds, with fear. I tell thee the truth.” royal 
sage, do thou accept the boon that is now in thy mind. I shall 
soon set out on a sojourn to all the sacred waters. Time is ex- 
piring |-—** 

“ ‘Kugika said,—Even this, O great ascetic, isa high boon 
in my case, for thou hast been gratified with me! Let that 
take place which thou hast said! Let my grandson become a 
Br&hmana, O sinless one ** Indeed, let the status of Brah- 
manshood attach to my race, O holy one. This is the boon I 
ask for! I desire to once more ask thee in detail, O holy one [* 
In what way, O delighter of Bhrigu, will the status of Brah- 
manahood attach to my race? Who will be my friend? Who 
will have my affection and respect 7®—' ”"#? 


* The sense seems to be that Kagika wishes to know what person of 
Bhrigu's race will confer shis high benefit npon his mce.—T. . 
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“‘Chyavana said —TI should certainly, 0 chief of men, tell. 
you everything about the circumstance fof which, O monarch, 
I came hither for exterminating thy race/ This is well-known 
O king, that the Kshatriyas should alwys have the assistance 
of the aons of Bhrigu in the mattey of sacrifices. Through 
4n irresistible decree of destiny, the atriyas and the Bhar- 
gavas will fall out.*? The Kshatriyjs, O king, will slay all 
the deendants of Bhrigu. Afflicted by an ordinance of fate, 
they will exterminate the race of/Bhrigu, not sparing even, 
infants in their mothers’ wombs.® ‘There will then spring in 
Bhrigu’s race a Rishi of the nape of Urva. Endued with 
great energy, he will in splendour fertainly resemble fire or the 
sun. He will cherish such wrath (upon hearing of the exter- 
mination of his race) as will be sufficient to consume the three 
worlds. He will be competent toreduce the whole Earth with 
all her mountains and forests into ashes.© For a little while he 
will quell the flames of that firy rage, throwing it into the 
Mare’s mouth that wanders through the ocean.’ He will have 
-@ son of the name of Richika. The whole science of arms, 
O sinless one, in its embodied form, will come to him,’ for the 
extermination of the entire Kshatriya race, through a decree of 
Destiny. Receiving that science by inward light, he will, by 
‘Yoga-puiasance, commuricate it to his son, the highly blessed 
Jamadagni of cleansed sul. That tiger of Bhrigu’s race will 
bear that science in his mind.*® © thou of righteous soul, 
Jamadagni will wed a girl, taking her from thy race, for spread- 
ing its glory, O chief of the Bharatas’® Having obtained for 
wife the daughter of Gadhi and thy grand-daughter, O king, 
that great ascetic will beget a regenerate son endued with 
Kshatriya accomplishments." In thy race will be born & son, 
& Kshatriya endued with the virtues of a Brahmans. Possessed 
of graat righteousness, he will be the son of Gidhi Known 
by the name of VicwAmitra, he will in energy come to be re- 
garded as the equal of Vrihaspati himself, the preceptor of the 
celestials." The illustrious Richike will grant this son to thy 
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‘mace, this Kshatriya that will be endued with high penances. 
In the matter of this exchange of sons, (viz, a Kshatriya son 
in the race of Bhrigu ands Brahmans son in thy race), the 
cause, will be two women. All this will happen at the 
command of the Grandsire. It will never be otherwise. Unto 
one that is third in descent from thee, the status of Br&ihmana- 
hood will attach. Thou shalt become a relative (by marriage) 
of the Bhirgavas !—* 

“Bhishma continued—‘Hearing these words of the high- 
souled ascetic Chyavana, king Kucika became filled with joy, 
and made answer in the following words.* Indeed, O best of 
the Bharatas, he said,—So be it !—Endued with high energy, 
Chyavana once more addressed the king?" and urged him to 
accept a boon from himself. The king replied,—Very well. From 
thee, O grest ascetic, I shall obtain the fruition of my wish? 
‘Let my race become invested with the status of Brihmanahood, 
and let it always set its heart upon righteousness !—The ascetic 
Chyavana, thus solicited, granted the king’s prayer,” and bid- 
ding farewell to the monarch, set out on his intended sojourn 
to tho sacred waters. I have now told thee everything, O Bha- 
rata, relating to thy questions,? viz. how the Bhrigus and 
the Kugikas became connected with each other by marriage. 
Indeed, O king, everything fell out as the Rishi Chyavane had 
esid. The birth of Rima (of Bhrigu’s race) and of Vigwa- 
amitra (of Kugika’s race) happened in the way that Chyavana 
had indicated.’”?? 


Section LVII. 


“Yudhishthirs said—‘'Hearing thy words I become stupefied 
‘O grandsire! Reflecting that the Earth is now destitute of a 
very large number of kings all of whom were possessed of great 
prosperity, my heart becomes filled with grief? Having con- 
quered the Earth and acquired kingdoms numbered by hun- 
dreds, O Bharata, I turn with grief, O grandsire, at the thought 
of the millions of men I have slaughtered.* Alas, what will 
the plight be of those foremost ladies who have been deprived 
by us of husbands and sons and maternal uncles and brothers 7? 
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Having slain those Kurus,—our kinsmen, that ie, and our friends 
and well-wishers,—we shall have to sink in hell with heads hang- 
ing downwards. There is vo doubt of this‘ I desire, O Bha- 
rate, to address my body to severe penances. With that end 
in view, O king, I wish to receive instructions from thee. ”* 

‘Vaicampayana continued,—*The high-souled Bhishma, hear- 
ing these words of Yudhishthira, reflected upon them acutely 
with the aid of his understanding, and addressed Yudhishthira 
in reply® 

“Bhishma said,—'Hear what I say unto thee. It is exceed- 
ingly wonderful and constitutes a great mystery. The subject 
is the ends that creatures obtain after death as the rewards of 
particular acts or courses of conduct they follow.’ One attains 
to Heaven by penances. By penances one attains to fame. By 
penances, O puissant king, one attains to length of life and all 
articles of enjoyment.® By penances one attains to knowledge, 
to science, to health and freedom from disease, beauty of person, 
prosperity, and Dlessedness, O chief of Bharata’s race? By 
penances one attains to wealth. By observing the vow of 
taciturnity one succeeds in bringing the whole world under 
one’s sway. By making gifts one acquires all kinds of enjoy- 
able articles. By observing the rite of Diksh& one acquires 
birth in # good and high family° Thoso that spend their lives 
subsisting upon only fruits and roots (and avoiding cooked food) 
suoceed in obtaining kingdom and sovereignty. Those that live 
upon the leaves of plants and trees as their food succeed in 
attaining to Heaven.? One that subsists upon water only at- 
tains to Heaven., By making gifts one simply increases one's 
wealth. By serving with reverence one’s preceptor, one acquires 
learning. By performing Craéddhas every day in honor of one’s 
Pitris, one acquires a large number of children.? By observ- 
ing Diksh& upon potherbs and vegetables, one acquires « large 
number of kine. Those that subsist upon grass and straw 
succeed in attaining to Heaven. By bathing thrice every day 
with the necessary rites, one acquires a large number of spouses, 
By drinking the air alone, one acquires residence in the regions 
of Prajipati The Brahmana who bathes every day and 
recites sacred Mantras in the two twilights, becomes possessed 
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of the status of Daksha himself. By worshipping the deities in 
@ wilderness or desert, one acquiresa kingdom or sovereignty, 
and by observing the vow of casting off the body by a long 
fast, one ascends fo heaven.™4 One possessed of wealth of pen- 
ances and always passing his days in Yoga obtains good beds 
and seats and vehicles. Casting off the bedy by entering a 
blazing fire, one becomes an object of reverence in the region 
of Brahman.’® Those that lis on the hard and bare ground 
acquire houses and beds. “Those that clothe themrelves in raga 
and barks obtain good robes and ornaments** By avoiding the 
several agreeable tastes one succeeds in acquiring great pros 
perity. By abstaining from meat and fish, one gots long-lived 
children.** One who passes sometime in that mode of lifa 
which is called Udavasa, becomes the very lord of Heaven. 
The man who speaks the -truth, O best of men, succeeds in 
sporting happily with the deities themselves.® By making 
gifta one acquires great fame in consequence of one’s high 
achievements. By abstention from cruelty one acquires health 
nd freedom from discease. By serving the Brihmanas with 
reverence one attains to kingdom and sovereignty, and the higk 
status of s Brihmana’® By making gifts of water and other 
drinks, one acquires eternal fame in consequence of high 
achievements. By making gifts of food one acquires diverse 
articles of enjoyment.*° One who gives peace unto all creatures, 
(by refraining to do them any injury), becomes freed from every 
region. By serving the deities one cbtains a kingdom and celes- 
tial besuty.*. By presenting lights at places which are dark 
and frequented by men, one acquires a good vision. By giving 
away good and beautiful objects one acquires a good memory 
and understanding.” By giving away scents and garlands, 
one scquires fame that spreads over a large area. Those who 
abstain from shaving off their hair and beards succeed in obtein- 
ing excellent children.°* By observing fasts and Diksh& and 
baths, O Bharata, for twelve years (according to the ordinance), 
one acquires a region that is superior to that attainable by 
unreturning herces** By bestowing one’s daughter on an 
eligible bridegroom according to the Brabma form, one obtains, 
© best of men, male and female slaves and ornaments and fields 
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Sénd Kousea® “By perrming morifices and observing fasta, one 
atcends to Heaven, O Bhirata. The man who gives away 
fruite and flowers succeeds in acquiring suspicious knowledge” 
“The man who gives away » thousand kine with horns adorned 
‘with gold, suoseeds in acquiring Heaven, Even this has been 
anid by the very deities in a conclave in Heaven.’ .One who 
gives away a Kapili cow with her calf, with @ brazen pot 
for milking, with horns adorned with gold, and pomessed of 
diverse other accomplishments, obtains the fruition of all his 
wishes from that cow.” Such @ person, in consequence of 
«that act of gift, resides in heaven for ag many years as there 
are hairs on the body ef the cow and rescues in the next world 
{from the misery of hell) his sens and grandsons and all hv 
‘race to the seventh degree.**” The regions of the Vasus be- 
come attainable to that man who gives away acow with horns 
sbeautifully decorated with gold, accompanied with 2 brazen 
_jar for milking, along with @ piece of cleth embroidered with . - 
gold, 8 measure of sesame and 8 sum of money as Dakshina? 
A gift of kine rescues the giver in the next world when he 
finds himself falling into the deop darkness of hell and ‘res- 
trained by his own acts in this world, like a boat with sails 
that have caught the air rescuing a person drowning in the 
20a." He who bestows a daughter accordivg to the Brahtoa 
form upon an eligible person, or who makes a gift of land unto 
a Brahmans, or who gives food (toa Brahman) sccording to 
-due rites, suoceeds in attaining to the region of Purandara®® 
‘That man who makes the gift of a house, equipt with every 
kind of furniture, unto» Bréhmana given to Vedic studies and 
{possessed of every accomplishment and good behaviour, acquires 
residence in the country of the Uttara-Kurus” By making 
gifts of draft bullocks, person acquires the region of the Vasus, 
Gift of gold lends to Heaven. Gift of pure gold leads to greater 
merit still. By making gift of an umbrella ore acquires a 
palatial mansion, By making gift of » pair of sandals or shoes 
“one aoquires good vehicles The reward attached to gift of 





# Ancestors te the secenth degree ax also devcondants to tha mame 
egree are meant —T. 
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loths is personal beauty, and by making gifts of doenta one 
‘becomes of & fragrant person in one’s next life** One who 
gives flowera and fruits and planta and trees unto a Brihmana; 
acquires, without any labour, s palatial mansion equipt with 
beautifal women and full of plenty of wealth.° The giver of 
food and drink of different tastes and other articles of enjoy- 
ment succeeds in acquiring Seceriooe supply of such articles, 
The giver, again, of houses and cloths gets articles of a similar 
Kind. ‘Fhere is no doubt in this®’ That person who makes 
gifts of garlands and incense and scents and unguents and the 
articles needed by men after a bath, and floral wreaths, unto 
‘Brahmanas, becomes freed from every disease and, possessed of 
frm beauty, sports in joy in the region reserved for great 
‘ings."* That man, O king, who makes untoa Brahmana the 
ift of a house that is stored with grain, furnished with beds, 
fat of much wealth, auspicious, and delightful, acquires a 
tial residence.** He who gives unto a Brahmana a good 
bed perfumed with fragrant scents, overlaid with an excellent 
sheet, and equipt with pillows, wins without any effort on his 
parte beautiful wife, belonging toa high femily and of agree- 
able manners‘? The man who takes to a hero's bed on the 
field of battle becomes the equal of the Grandsire Brahman 
himself, Thore is no end that is higher than this. Even this 
is what the great Rishis have declared.’ “¢* 7 
Vaicgampayana continued,—“Hearing these words of his 
grandfather, Yudhishthirs, the delighter of the Kurus, became 
desirous of the end that is reserved for heroes and no longer 
expressed any disgust for leading a house-holder’s mode of life.** 
Then, O foremost of men, Yudhishthira, addressing all the 
other sons of Pandu, ssid unto them,—‘Let the words which our 
grandfather has said command your faith !*—At this, all the 
Pandavas with the famous Draupadi amongst them, applauded 
the words of Yudhishthira and said ‘yes.’ "** 


Swoction LVIII. 


“Yudhishthira said—T desire, O chief of the Bharatas, to 
hear from thee what the rewards are that are attached, O best 
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of the Kurus, to the planting of trees and the digging of 
$anks.7 

“Bhishma said,— A piece of land that is agreeable to the 
sight, fortile, situate in the midst of delightful scenes adorned 
with diverse kinds of metals, and inhabited by all sorts of 
creatures, is regarded as the foremost of spots.* “A particular 
portion of much land should be sglected for digging a tank. I 
shall tell thee, in due order, the different kinds of tanks. I 
shall also tell thee what the merits also are that attacll to the 
digging of tanks (with the view of raising water for the benefit 
of all creatures)* The man who causes a tank to be dug 
becomes entitled to the respect and worship of the three worlds. 
A tank full of water is as agreeable and beneficial as the house 
of a friend. It is gratifying to Surya himself Is also contri. 
Dutes to the growth of the deities. It is the foremost of all 
things that lead to fame (in respect of the person who causey 
it to be excavated).© The wise have said that the excavation 
of a tank contributes to the aggregate of three, Rightobus- 
ness, Wealth and Pleasure. A tank is said to be properly 
excavated, if it is made on a piece of land that is inhabited by 
respectable persons. A tank is said to be subservient to all the 
four purposes of living creatures. Tanks, again, are regarded 
‘es constituting the excellent beauty of a country.’ The deities 
and human beings and Gandharvas and Pitris aud Uragas and 
R&Skehases and even immobile beings, all resort toa tank full 
of water as their refuge. I shall, therefore, tell thee what the 
‘merits are that have been said by great Rishis to be attached 
to tanks, and what the rewards are that are attainable by per 
rons that cause them to be excavated.” The wise have said 
thet that man reaps the merit of an Agnihotra sacrifice in 
whose tank water is held in the season of rains° ‘The high 
reward in the world that is reaped by the person who makes a 
gift of s thousand kine is won by that man in whose tank 
water is held in the season of autumn.” That person in whose 
tank water occurs in the cold seagon acquires the merit that is 
his who performs a sacrifice with plentiful gifts of gold’* That 
parson in whose tank water occurs in the season of dew, wins, 
the wise have said, the merits of an Agnishtoma sacrifice.” 
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‘That man in whose well-made tank water oocursin the season 
of apring acquires the merit of the Atirdtra sacrifice’ ‘That 
man in whose tank water occurs in the season of summer a0- 
quires, the Rishis say, the merits that attach to a horge-sacri- 
fice.¥ That man regoues all his race in whose tank kine are 
seen to allay their thirst and from which righteous men draw 
their water." That man in whose tank kine slake their thirst 
asalso other animals and birds, and human beings, acquires 
the merits of a horse-sacrifice>" Whatever measure of water 
is drunk from one’s tank and whatever measure is taken there- 
from by others for purposes of bathing, all become stored for 
the benefit of the excavater of the tank and he enjoys the same 
for unending days in the next world.® Water, especially in 
the other world, is difficult to obtain, O son. A gift of drink 
produces eternal happiness?* Make gifts of sesame here. Make 
gifts of water. Do thou also give lamps (for lighting dark 
places)! While alive and awake, do thou sport in happiness 
with kinsmen. These are acts which thou shalt not be able to 
achieve in the other world.**° The gift of drink, O chief of 
men, is superior to every other gift. In point of merit, it ia 
distinguished above all other gifts. Therefore, do thou make 
gifts of water? Even thus have the Rishia declared what the 
high merits are of the excavation of tanks. I shall now dis- 
course to thee on the planting of trees Of immobile objects, 
six classes have been spoken. They are Vrikshas, Gulmas, 
Latas, Vallis, Twakearas, and Trinas of diverse kinds}*® These 
are the several kinds of vegetables. Listen now to the merit 
that attaches to their planting. By planting trees one acquires 
fame in the world of men and auspicious rewards in the ‘world 
hereafter.* Such a man is applauded and reverenced in the 


* Heaven and Hell are places of only enjoyment and endurance. There 
can be no acts there leading to merit or demerit. “This world is the 
only place which is called the field of acte.—T. 

+ Vrikshas are large or amall trees generally. Gulms ia « ahrnb, or 
bushy plant Latt ism creeper, which cannot grow without a support, 
‘Valli is of the same variety, with this difference, perhaps, that their 
stems are more tree-like than those of creepers. Twakehra ix the Bam- 
boo, Trina includes all kinds of grasn—T. 
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world of the Pitris. Such a man's name does not perish even 
when he becomes a denizen of the world of deities” The mam 
who plants trees rescues the ancestors and descendants of both 
his paternal and maternal lines. Do thou, therefore, plant 
trees, O Yudhishthira !* The trees that a man plants become 
the planter’s children. There is no doubt in this. Departing 
from this world, such 8 man ascends to Heaven. Verily, many 
ternal regions of bliss become his.*7 Trees gratify the deities- 
by their flowers ; the Pitris by their fruits ; and all guests and 
strangers by the shadow they sfford2* Kinnaras and Uragas- 
‘ond Rakshasas and deities and Gandharvas and human beings, 
aa also Rishis, all have recourse to trees as their refuge."” Trees 
that bear flowers and fruits gratify all men. The planter of 
‘trees is rescued in the next world by the trees he plants like 
ehildren rescuing their own father.*® Therefore, the man that 
js desirous of achieving his own good, should plant trees by the 
wide of tanks and cherish them like his own children, The 
trees that 4 man plants are, according to both reason and the 
setiptures, the children of the planter.** That Brihmana who 
excavates a tank, and he that plants trees, and he that per- 
forms sacrifices, are all worshipped in Heaven even as men that 
‘re devoted to truthfulness of spegeh.°* Hence, one should 
cause tanks to be excavated and trees to be planted, worship: 
the deities in diverse sacrifices, and speak the truth,’ "** 





Sxcrion LIX. 


“Yudhishthire enid,—'Amongst all those gifts that are men- 
tioned in the treatises other than the Vedas, which gift, O chief” 
of Kurv’s race, is the most distinguished, in thy opinion # 
© puissant one, great is the curiosity that I feel in respect of 
this matter. Do thou discourse to me of also that gift which 
‘follows the giver into the next world.’** 

“Bhishma said—‘An assurance unto all creatures of love 





.+ ‘® The Commentator explains.that the drift of Yodhishthira's ques 
-blon is this; the giver and the receiver do not meet in the next world. 
-Maw then gan an object giyen away return or find its way back to the 
giver in the next world or next lifef—T, _ 
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satid affection and abstention from every kind of injury, aote of 
‘kindness and favor done te & person in distress, gifta of articles 
made unto one that solicits with thirst and agreeable to the 
aolisitor’s wishes,? and whatever gifts are made without the 
.giver’s ever thinking of them as gifts made by him, constitute, 
O chief of Bharata’s race, the highest end best of gifta‘ Gift 
‘of gold, gift of kine, and gift of earth,—these are regarded as 
sin-cleansing. They rescue the giver from his evil acts.’ O 
chief of men, do thou always make such gifts unto those that 
are righteous. Without doubt, gifta rescue the giver from all 
his sing That person who wishes to make his gifts eternal 
should always give unto persons possessed of the requisite quali- 
fications whatever articles are desired by all and whatever 
things are the best in his house.” The man who makes gifts 
of agreeable things and who does to others what is agree- 
able to others, always succeeds in obtaining things that are 
agreeable to himeelf. Such s person certainly becomes sgree- 
able unto all, both here and ‘hereafter.® That man, O Yudhish- 
thira, is a oruel wretch, who, through vanity, does not, to the 
-extent of his means, attend to the wishes of one that is poor 
and helpless and that solicits assistance.** He is verily the 
foremost of men who shows favour unto even an helpless enemy 
fallen into distress when such enemy presents himself and prays 
for help.’° No man is equal to him (in merit) who gratifies 
the hunger of a person that is emaciated, pos:essed of learning, 
destitute of the means of support, and weakened by misery. 
One should always, O son of Kunti, dispel by every meana in 
‘one’s power, the distress of righteous persons observant of vows 
and acts, who, though destitute of sons and spouses and plung- 
‘ed into misery, do not yet solicit others for any kind of sasist- 
ance Those persons who do not utter blessings upon the 
deities and men (in expectation of gifts), who are deserving of 
‘reverence and always contented, and who subsist upon such 
alms as they get without solicitation of any kind,’* are regard- 

ed as veritable snakes of virulent poison. Do thou, O Bharata, 

always Bentect aiael from them by making gifts unto them. 





* ‘Abhimanét’ is understood by the Commentator diferently 
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‘They are competent to make the foremost of Ritwijas. Thou 
art to find them out by mesns of thy spies and agente.*** 
‘Thou shouldst honor those men by gifts of good houses equipt 
with every necessary article, with slaves arid serving men, with 
good robes and vestments, O son of Kuru, and with all articles 
competent to contribute to one’s pleasure and happiness.* 
Righteous men of righteous deeds should make such gifts, im- 
pellod by the motive that it is their duty to act in that way 
and not from desire of reaping any rewards therefrom. Verily, 
good men should act in this way so that the virtuous men des- 
sribed above might not, O Yudhishthira, feeb any disinclination 
to nocept those gifts sanctified by devotion and faith** There 
are persons bathed in learning and bathed in vows. Without 
depending upon anybody they obtain their means of subsistence, 
These Bréhmanas of rigid vows are devoted to Vedic study 
and penances without proclaiming their practices to any one.* 
‘Whatever gifts thou mayst make unto those persons of pure 
behaviour, of thorongh mastery over their senses, and always 
contented with their own wedded spouses in the matter of 
desire, are sure to win for thee a merit that will accompany 
thee in all the worlds into which thou mayst go.* One reaps 
the same merit by making gifts unto regenerate persons of 
restrained souls which one wins by properly pouring libations 
unto the sacred fire morning and evening.* Even this is the 
sacrifice spread out for thee,—a sacrifice that is sanotified by 
devotion and faith and that is endued with Dakshina! It is 
distinguished above all other sacrifices. Let that sacrifice cease- 
lesaly ow from thee as thou givest away !{*° Performed in view 
of such men, O Yudhishtira, a sacrifice in which the water that 
is sprinkled for dedicating gifts constitutes the oblations in honor 
of the Pitris, and devotion and worship rendered unto such 





© ¢Yubtaih’ ia the better reading, although ‘touktaih’ may not be 
erroneous, *Yuktaib' is ‘chéraih’; while ‘nuktaih’ is ‘non charged or 
commissioned to do » thing.—T. 

+ Thin sacrifice is the sacrifice of gifts. ‘Spreading out a sacrifice’ 
means ‘spreading out the articles and placing them in proper order in 
view of the sacrifice.’ ‘Dadatab vartatim’ means ‘dituetiva sarvadi- 
eT 
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superior men, serves to free one of the debts one owes to the 
deities.*** Those persons that do not yield to. wrath and that 
never desire to take even & blade of grass belonging to others, as 
also they that are of agreeable speech, deserve to receive from 
us the most reverent worship.2* Such persons and othera (be- 
eause free from desire) never pay their regards to the giver. 
‘Nor do they strive for obtaining gifts. They should, however, ba 
oherished by givers as they cherish their own sons. I ,bend my 
head unto them. From them also both Heaven and Hell may 
Dbovome one’st** Ritwijas and Purohitas and preceptors, when 
conversant with the Vedas and when behaving mildly towards 
disciples, become such. Without doubt, Kuhatriya energy loaea 
its force upon a Br&éhmana when it encounters him. Think- 
ing that thou art a king, that thou art possessed of great power, 
and that thou hast afuence, do not, O Yudhishthira, enjoy 
thy affluence without giving anything unto the Brihmanas.** 
Observing the duties of thy own order, do thou worship the 
Brahmanas with whatever wealth thou hast, O sinless one, for 
purposes of adornment or sustaining thy power.** Let the Brah- 
manas live in whatever way they like. Thou shouldst always 
bend thy head unto them with reverence. Let them always 
rejoice in thee as thy children, living happily and according to 
their wishes.** Who else than thou, O best of the Kurus, is 
sompetent to provide the means of subsistence for such Br&h- 
manasa as are endued with eternal contentment, as are thy well- 
wishers, and as are gratified with only alittle 7?° As women have 
one eternal duty, in this world, vis., dependence upon and the 


* The sense is this: gifts made to such superior Brahmanas servo to 
free a person from the debts which he owes to the deities. ‘The water 
of gifts’ means the water that the giver sprinkles, with a blade of Kuga 
grass, over the article given away, saying,—I give this away. In the 
sacrifice constituted by gifts, auch water is like the dedication of offer- 
ings to the Pitris. A knowledge of the ritual of srcrifice is needed to 
understand and apareciate the figures employed in such Verses.—T. 

+ Bome texts read ‘tathabhayam,’ meaning ‘abbayam’ or fearlesness 
{a from them. "Tethobbayam’ (which 3 adopt) is that both Heaven and 
‘Hell become one’s through them. If gratified, they bestow Heaven; if 
angry, they hurl to Hell.—T, 
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sbediont service of their husbands, and as such duty constitutes 
their only end, even so is the service of Brahmanas our eternal 
duty and end.” If at sight of cruelties and other sinful acts 
in Kshatriyas, the Brahmanas, O son, unhonored by us, forsske 
ua all? I say, of what use would life be to us, in the absence of 
all contact with the Brahmanas, especially as we shall then have 
to drag on our existence without being able to stydy the Vedas, 
‘to perform sacrifices, to hope for worlds of bliss hereafter, and 
to achieve great feate?** I shall, in this connection, tell thee 
what the eternsl usage is. In days of yore, O king, the Ksha- 
triyas used to serve the Brihmanas.** The Vaicys in a similar 
‘manner used in those days to worship the royal order, and the 
Cudra to worship the Vaicya. Even this is what is heard. 
The Brahmena was like a blazing fire. Without being able to 
touch him or approach his presence, the Cudra used to serve 
the Brihmana from a distance** It was only the Kshatriya 
and the Vaigya who could serve the Briamana by touching his 
jperson or approaching his presence. The Brahmanss are en- 
dued with a mild disposition. They are trathful in behaviour. 
They are followers of the true religion.™ When angry, they 
sare like snakes of virulent poison. Such being their nature, 
do thou, O Yudhishthira, serve and attend upon them with 
-obedience and reverence. The Brahmanas are superior to ever 
sthose that are higher than the high and the low.** The energy 
and penances of even those Kshatriyas who blaze forth with 
senergy and might, become powerless and neutralised when they 
come in contact with the Brahmanas.* My sire himself is not 
sdearer to me than the Brahmanas. My mother is not dearer 
to me than they. My grandsire, O king, is not dearer, my own 
‘pelf is not dearer, my life itself is not dearer, O king, to me 
than the Brahmanas!’ On Earth there is nothing, O Yu- 
dhisthira, that is dearer to me than thou. But, O chief of 
* Bherata’s race, the Brahmanas are dearer to me than even 
thou. I tell thee truly, O son of Pandu! I swear by this 
4ruth, by which I hope to acquire all thoge regions of bliss that 
have been Cantanu’s I behold those sacred regions with 
Brahma shining conspicuouely before them. I sball «repair 
thither, O son, and reside in them for unending days.“° Behold- 
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ag these regions, O best of the Bharatas, (with my spiritual ' 
eyes), I am filled with delight st the thought of all theses 
‘acts which I have done in sid and honor of the Brihmanas; 
O monarch ?"* , 


“Sxotion LX. 


“Yudhishthira said,—'Unto which of two Brihmanas, when: 
both happen to be equally pure in behaviour, equally possessed 
of learning and purity, of birth and blood, but differing from 
each other in only this, viz., the one solicits and the other does. 
not,—I ask, O grandsire, unto which of these two would a gift 
‘be more meritorious ?* 

“Bhishnts said—Tt has been said, O son of Prithé, that »- 
gift made unto an unsoliciting person is productive of greater 
merit than one made toa person who solicit&. One possessed 
of contentment is certainly more deserving than that person who- 
is destitute of that virtue and is, therefore, helpless amidet the 
storms and buffets of the world.* The firmness of s Kahatriya- 
consists in the protection he gives to others. The firmness of = 
Braébmana consists in his refusal to solicit. The Brahmana pos- 
reased of steadiness and learning and contentment gladdens the 
deities.” The wise have said that an act ‘of solicitation on the- 
part of @ poor man is a great reproach. Those persons that 
solicit others are said to annoy the world like theives and 
robbers.** The person who solicits is said to meet with death. 
The giver, however, is said not te meet with death. The giver 
is said to grant life. unto him who solicits, By an act of gift,. 
© Yudhishthira, the giver is said to rescue his own self also.’ 
Compassion is a very high virtue. Led by compassion people 
make gifts unto those that solicit. Those, however, that do not 


* ‘Yichyam’ is ‘yichangrapam karma’ ‘Anigasya’ is ‘d 
‘Abhibtvan’ is ‘tirashkiram.’ ‘Yachanti bhutési’ means thove who beg 
or solicit, ‘In the Cénti Parva, Bhishma in one place directs beggars to- 
be driven away from towas and cities as annoyers of respectable people 
This, however, applien to professional beggars, and not persons in reaf 
distress —T. 
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beg but are plunged into poverty and distress should be respect- 
fally invited for receiving assistance. If such Brahmanas, who 
must be regarded as the foremost of their order, live in thy 
kingdom, thou shouldst regard them as fire covered with ashes.” 
Blazing with pensnces, they are capable of consuming the 
whole Earth, Such persons, O son of Kuru’s race, though not: 
generally worshipped, should still be regarded as deserving of 
worship in every way.” Endued with knowledge and spiritual 
vision and penances and Yogs, such persons always deserve our 
worship. O scorcher of foes, do thou always offer worship 
‘unto such Brihmanas.® One should repair of one's own accord 
‘tanto those foremost of Brihmanas that do not solicit anybody 
nd make gifts unto them of diverse kinds of wealth in abun- 
dance. The merit that flows from properly pourihg libations 
on the sacred fire every morning and evening is won by the 
person who makes gifts untoa Brihmens endued with learning, 
‘with the Vedas, and with high and excellent vows?° Thou 
shouldst, O son of Kunti, invite those foremost of Brahmanas 
who are cleansed by learning and the Vedas and vows, who live 
jin independence, whose Vedic studies and pensnces are con- 
cealed without being proclaimed from the house top, and who 
sre observant of excellent vows, and honor them with gifts of 
well-constructed and delightful houses equipt with servitors and 
robes and furniture, and with all other articles of pleasure and 
enjoyment.'* Conversant with all duties and possessed of 
minute vision, those foremost of Brahmanas, O Yudhishthira, 
may accept the gifts offered to them with devotion and reapect, 
thinking that they should not refuse and disappoint the giver. 
Thou shouldst invite those Brahmanas whore wives wait for 
their return like tillers in expectation of rain. Having fed them 
well, thou shoulist make gifte of additional food unto them 
so that upon their return home their expectant wives might 
be able to distribute that food among their children that had 
‘clamoured for food but that had been pacified with promises,*™* 
Brahmachirins of restrained senses, O son, by eating at one’s 
house in the forenoon, cause the, three sacrificial fires to be 





* LT expand thia Verse to make. the sense intelligible.—T. 
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ratified with the householder at whose house they eat. Let 
‘the sadtifies of gift proceed in thy houre at midday, O son, and 
do thou also give away kine and gold and robes (unto thy guests 
after feeding them well). By conducting thyself in this way), 
thou art sure to gratify the chief of the celestials himself.‘* 
That would constitute thy third sacrifice, Q Yudhishthira, in 
which offerings are made unto the deities, the Pitris, and the 
Br&hmanas, By such sacrifice thou art sure to gratify the 
Vigwedevas.? Let compassion unto all creatures, giving unto 
all creatures what is due unto them, restraining the senses, 
renunciation, steadiness, and truth, constitute the final bath 
of that sacrifice which is constituted by gift. Even this is the 
sacrifice that is spread out for thee,—a sacrifice that is sanctified 
by devotion and faith, and that has a large Dakshin& attached 
to it. This sacrifice which is constituted by gift is distinguished 
above all other sacrifices." O son, let this sacrifice be always 
performed by thee !" 1° 





Secrion LXI. 


“Yudhishthira said—TI wish to know in detail, O Bharata, 
where one meets with the high rewards of gifta and sacrifices. 
<Are those rewards earned here or are they to come hereafter? 
‘Which amongst these two (viz., Gift and Sacrifice) is said to be 
productive of superior merit? Unto whom should gifts be 
made? In what manner are gifts and sacrifices to be made? 
‘When also are they to be made? I ask thee this, O learned 
sire! Do thou discourse to me on the duty of giftsP* Do 
tell me, O grandsire, what leads to the highest reward, vis., 
gifts made from the sacrificial platform or those made out of 
that place 7’** 

“Bhishma said,—'O son, » Kshatriya is generally employed 
in ‘deeds of fierceness, In bis case, sacrifices and gifts are re- 
garded as cleansing or sanctifying him.‘ They that are good 
and righteous, do not accept the gifts of Persons of the royal 





* ‘antarvedyam! is ‘within the platform ; and ‘Anrigamsyatal’ is 
‘vahirvedyim’ or outside the platform.—T. 
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onder, who are wedded to sinful acta, For this reason, the kitig: 
should perform gsorifices with abundant gifts in the form of 
Dakshin’. If the good and righteous would accept the gifts. 
made unto them, the Kshatriya, O monarch, should incessantly 
make gifts with devotion and faith unto them. Gifts are pro- 
duotive of great merit, and are highly cleansing." Observant 
of vows, one should perform sacrifices and gratify with wealth 
ruch Br&hmanas as are friends of all creatures, possessed of 
righteousness, conversant of the Vedas, and pre-eminent for 
acta, conduct, and penances.’ If such Brahmanas do not ac- 
eopt thy gifts, no merit will become thine. Do thou perform 
ascrifices with copious Dakshina, and make gifts of good and 
agreeable food unto those that are righteous, By making an 
act of gift thou shouldst regard thyself aa performing a sacri- 
fice. Thou shouldst, with gifts, adore those Brahmanas who- 
perform sacrifices. By doing this thou wilt acquire a share in 
the merits of those sacrifices of theirs.° Thou shouldst support 
such Bréhmanas as are possessed of children and as are capable 
of sending people to heaven. By conducting thyself in this. 
way thou art sure to get a large progeny,—in fact, as large a 
progeny asthe Prajaipsti himself*° They that are righteous 
support and advance the cause of all righteous acts. One should, 
by giving up one’s all, support such men as also those that do 
good unto all creatures." Thyself being in the enjoyment of 
affluence, do thou, O Yudhishthira, make gifts unto Brahmanas 
of kine and bullocks and food and umbrellas and robes and 
sandals or ahoes."* Do thou give unto sacrificing Brihmanas 
clarified butter as also food, and cars and vehicles with horses. 
harnessed thereto, and dwelling houses and mansions, and 
beda™* Such gifts are fraught with prosperity and affluence 
to the giver, and are regarded as pure, O Bharata. Those 
Brahmanas that are not censurable for anything they do, and 
that have no means of support assigned to them, should ‘be 
eearched out.’ Covertly or publicly, do thou cherish such 
Brihmanas by assigning them the means of support. Such 
conduct always confers higher benefit upon Kshatriyas than the 





* Becrifices are a means of giving away unto the Bréhmanas.—T, 
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Rajasuys and the Horse-sacrifices2* Oleansing thyself of sin,. 
‘thou art sure of attaining to Heaven. Filling thy treavury 
thou shouldst do good to thy kingdom.* By such conduct 
thou art sure to win much wealth and become s Brahmans (in 
thy next life). Do thou, O Bharata, protect thy own means 
(of support and of doing acts of righteousness) as also the means 
of other people’s subsistence.” Do thou support thy servants 
as thy own children. Do thou, O Bharata, protest the Brah- 
manas in the enjoyment of what they have and make gifts 
unto them of such articles as they have not." Let thy life be 
devoted to the purposes of the Brahmanas, Let it never be 
ssid that thou dost not grant protection unto the Brihmanas. 
Much wealth or'affluence, when possessed by a Brahmans ; be- 
comes a source of evil to him.” Constant association with 
affluence and prosperity is certain to fill him with pride and 
cause him to be stupefied (in respect of his trae duties), If the 
Br&hmanas become stupefied and steeped in folly, righteousness 
and duties are sure to suffer destruction. Without doubt, if 
righteousness and duty come to an end, it will lead to the destruc- 
tion of all creatures? That king who having amassed wealth 
makes it over (for safe keep) to his treasury officers and guards, 
and then commences to again plunder his kingdom, saying unto 
his officers—Do ye bring me as much wealth as you oan extort 
from the kingdom !*—and who spends the wealth that is thus 
collected at his command under circumstances of fear and 
eruelty, in the performance of sacrifices, should know that those 
sacrifices of his are never applauded by the righteous** The 
king should perform sacrifices with such wealth as is willingly’ 
paid into his treasury by prosperous and unpersecuted subjecte, 
Sacrifices should never be performed with wealth earned with 
severity and exortion.** The king should then perform great 
sacrifices with large presents in the shape of Dakshina, when 
in consequence of his being devoted to the good of his subjects 
the latter bathe him with copious showers of wealth brought 
willingly by them for the purpose.** The king should protect 
the wealth of those that sre old, of those that are minora, of 
those that gre blind, and of those that are otherwise disquali- 
fied. The king should never take any wealth from his. people, 
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if they, in w peneon of drought, suceced in growmg any corn, 
with the aid of water obtained from wells. Nor should he 
take any wealth from weeping women.**® The wealth taken 
from the poor and the helpless is sure to destroy the kingdom 
and the prosperity of the king. The king should always make 
gifta unto the righteous of all enjoyable articles ‘in abundance. 
He should certainly dispel the fear of famishing which those 
men may have.t%* There are no men more sinful than those 
upon whose food children look with wistfulness without being 
able to est them duly.” If within thy kingdom any learned 
Br&hmana Isnguishes with hunger like any of those children, 
thou shalt then incur the sin of feticide for having allowed 
such an act. King Civi himself had said this, viz.—Fie on 
that king in whose kingdom 4 Brahmana or even any other 
man languishes in hunger *”—That kingdom in which a Brah- 
mana of the Snatake class languishes in hunger becomes over- 
whelmed with adversity. Such a kingdom with its king also 
incura reproach.*° That king is more dead than alive in whose 
kingdom women are easily abducted from the midst of husbands 
and sons uttering cries and groans of indignation and grief.** 
The subjects should arm themselves for slaying that king who 
does not protect them, who simply plunders their wealth, who 
confounds all distinctions, who is incapable of taking their lead, 
who is without compassion, and who is regarded as the most 
sinful of kings.°® That king who tells his people that he is 
their protector but who does not or is unable to protect them, 
should be slain by his combined subjects, like a dog that is 
affected with the rabies and haa become mad.** A fourth part 
of whatever sins are committéd by the subjects becomes that 
King’s who does not protect, OQ Bharata..* Some authorities 
say that the whole of those sins is taken by such aking. Others 
are of opinion that a half thereof becomes his. Bearing in 
mind, however, the declaration of Manu, it is our opinion that 
@ fourth part of such sins becomes the unprotecting king’s™* 





* (Weeping women’ means women of destitute condition and, there- 
fore, unable to pay.—-T. 
¢ The first word in the first line is not ‘kshstam’ bet ‘oiem!—3. 
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That king, O Bharata, who grants protection to his subjects 
obtains a fourth part of whatever moerita his subjects acquire 
living under his protection.** Do thou, O Yudhishthira, act 
in such way th&t all thy subjects may seek thee aa their re- 
fage as long as thou art alive, even as all creatures seek the 
refuge of the deity of rain or even as the winged denizens of the 
air sock the refuge of a large tree*” Let all thy kinsmen and 
all thy friends and well-wishers, O scorcher of foes, seek thee 
as their refuge even as the Rakshasas seek Kuvera or the deities 
seek Indra as theirs.’ ”** . 





Section LXII. 


“Yudhishthira said,—‘People accept with affection the de- 
clarations of the Crutis which say,—Thia is to be given—This 
other thing is to be given |—As regards kings, again, they make 
Gifts of various things unto various men. What, however, 0 
grandsire, is the best or foremost of all gifts ?’* 

“Bhishma said,—‘Of all kinds of gifts, the gift of earth bas 
been said to be the first (in point of merit), Earth is immov- 
able and indestructible. It is capable of yielding unto him 
who owns it all the best things upon which his heart may be 
set." It yields robes and vestments, jewels and gems, animals, 
paddy, and barley. Amongst all creatures, the giver of earth 
gtows in prosperity for ever and ever.® As long aa the earth 
lasts, so long does the giver thereof grow in prosperity. There 
is no gift that is higher, 0 Yudhishthira, than the gift of 
earth‘ It hath been heard by us that all men have givens 
little quantity of earth. All men have made gifts of earth, 
hence all men enjoy a little of earth.* Whether in this or in 
the next world, all creatures live under conditions dependent 
upon their own acts. Earth is Prosperity’s self. She is a mighty 
goddess, She makes him her lord (in next life) who makes 
gifts of her in this life to other people That person, O best 
of kings, who gives away earth, which is indestructible, aa 
Dakshing, becomes born in next life as a man and becomes also 
a lord of Earth.” The measure of one’s enjoyment in this life is 
commensurate with the measure of one’s gifts in & previous life. 

{ 41 } , 
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Even this is the conclusion to which the scriptures point. For 
s Kehatriya should either give away the Earth in gift or cast 
off his life in battle. Even this coustitutes the highest source 
of prosperity with regard to Kshatriyas. It has been heard by 
us that earth, when given away, cleanses and sanctifies the 
giver” The man that is of sinful behaviour, that is guilty of 
even the slaughter of a Brahmans and of falsehood, is cleansed 
by a gift of earth. Indeed, such a gift rescues even such & 
sinner from all his sins? The righteous accept gifts of earth 
only and no other thing from kings that are sinful. Like 
one’s mother, earth, when given away, cleanses the giver and 
the taker. This is an eternal and secret name of earth, viz., 
Priyadatta.* liven away or accepted in gift, the name that is 
‘dear to her is Priyadatta? The gift of earth is disirable. That 
4&ing who makes a gift of earth unto o learned Brahmana, obtains 
from that gift a kingdom.*® Upon rebirth in this world, such @ 
man, without doubt, attains to a position that is equel to that 
“faking. Hence, a king, as soon as he gets carib, should 
-make gifts of earth unto the Brahmanas”* None but a ford of 
Earth is competent to make gifts of earth. Nor should one 
that is not a deserving person accept a gift of earth?* They 
‘who desire earth should, without doubt, conduct themselves in 
‘this way (i. ¢. make gifts of earth). That person who takes 
away earth belonging to a righteous person never gets any 
vearth.* By making gifts of earth unto the righteous, one gets 
good earth. Of virtuous soul, such a giver acquires great fame 
sboth here and hereafter." That righteous king respecting 
whom the Brahmanas say,—We live on earth given to us by 
shim,—is such that his very enemies cannot utter the least re- 
proach respecting his kingdom.t?* Whatever sins 8 man com- 
mits from want of the means of support, are all washed off by 
gift. of only so much earth as is covered by a cow-hide.” 





* The Commentator explains that because given by one that is dear 
‘or given fo one that ia dear, therefore is she called “Priyadatts.”—T. 

+ This is evidently a crox. ‘Pragamsanti’ means generally ‘praise’ 
‘Were,it moans ‘reproach’ or ‘censre’ The second line may also mean 
‘aa ousmios dive not attack hin kinglom,—T. 
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Those kings that are mean in their acts or are of fierce deeds 
should be taught that gift of earth is exceedingly cleansing: 
and is at the same time the highest gift (in respect of merit)?” 
The ancients thought that there is always very little differencé 
between the man who performs a Horse-sacrifice and him that’ 
makes a gift of earth unto one that is righteous" The learned 
doubt the acquisition of merit by doing all other acts of right- 
eousnéss. The only act with ‘respect to which they do not. 
entertain doubt is the gift of earth which, indeed, is the fore- 
, most of all gifts.** The man of wisdom who makes gifts of earth, 
gives away all these, viz., gold, silver, cloth, gems and pearls: 
and precious stones.** Penances, sacrifice, Vedic lore, good be~ 
haviour, absence of cupidity, firmness in truth, worship of seniors. 
preceptors, and the deities, all these dwell in him who makes: 
a gift of earth. They who ascend to the region of Brahman. 
by casting off their lives in battle after having fought without 
any regard for themselves for securing the benefit of their- 
masters,—even they are unable io transcend the merit of those- 
that make gifts of earth** As the mother always nourishes. 
her own child with milk from her breast, even so doth Earth 
gratify with all the tastes the person that makes a gift of | 
earth. Mrityu, Vaikinkara, Danda, Tama, Fire who is 
possessed of great fierceness, and all heinous and terrible sins 
are incapable of touching the person that makes a gift of” 
earth.” That man of tranquil soul who makes a gift of earth 
gratifies (by that act) the Pitris dwelling in their own region 
and the deities also hailing from the region that is theirs°” 
The man who makes a gift of earth unto one that is emaciated 
and cheerless and destitute of the means of life and languishing 
with weakness, and who thereby supplies one with the means 
of sustenance, becomes entitled to the honor and merit of per 
forming a sacrifice.* Eiveg as an affectionate cow runs towards. 
her calf, with full udders dropping milk, the highly blessed 
Earth, after the same manner, runs towards the person who- 
makes a gift of earth..° That man who makes unto Brih- 
mans a gift of earth which’ has been tilled, or sown with seeds, 
er which contains standiug crops, or 8 mansion well equipt 
with every necessary, suoceeds in becoming (in next life) the’ 


pccomaplither of the wishes of everybody! The man wig 
ceusea Brihmana possased of the meane of life, owning «, 
domentic fire and of pure vows and practices, to accept & gift 
of earth, never falls into any danger or distress’? As the 
moon waxes day by day, even so the merit of a gift of earth 
becomes enhanced every time such earth produces crops.** Those 
conversant with ancient history sing this verse in connection 
with the gift of earth. Hearing that verse Jamadagni’s son 
(Bama) gave away the whole Earth unto Kacyapa®* The 
verse to which I refer is this—Receive me in gift. Give me _ 
away. By giving me away, thou (O giver) shalt obtain me 
again! That which is given away in this hfe is re-acquired ‘in 
the next !***—-That Brahmana who recites this high declara- 
tion of the Vedas at the time of » Craddha attains to the 
highest reward.** A gift of earth is a high expiation for the 
sin of those puissant men who betake themselves to Atharvan 
rites for doing injuries to others. Indeed, by making a gift of 
earth one rescues ten generations of one’s paternal and mater- 
nal race’ That person who is even conversant with this 
‘Vedic declaration respecting the merits of a gift of earth, 
succeeds in rescuing ten generations of both his paternal 
and maternal families. Earth is the original source of all 
creatures (for it is from Earth that all creatures derive their 
sustenance). It bas been said that the deity of fire is the 
presiding genius of earth. After the coronation ceremony 
haa been performed of a king, this Vedic declaration should be 
recited to him, so that he may make gifts of earth and may 
never take sway earth from a righteous person.*” Without 
doubt, the entire wealth owned by the king belongs to the 
Brihmanas, A king well conversant with the science of duty 
and morality is the first requisite of the kingdom's prosperity.‘? 
‘Those people whose king is unrighteous and atheistic in conduct 
‘and belief, can never be happy. Such people can never sleep 
or wake in peace? In consequence of his acts of wickedness 
his subjects become always filled with anxiety. Protection of 
what the subjects already have and new acquisitions according 





* This is the utterance or declaration of the Earth berself.—T, 
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to lawful means are incidents thst are not noticeable in the 
Kingdom of such @ ruler.* ‘Those people, again, who have 2 
wise and righteous king, sleep happily and wake up in happi- 
ness. Through the blessed and righteous acta of such a king, 
his subjects become freed from anxiety. The subjects, restrain- 
ed from wicked acts, grow in prosperity through their own 
conduct. Capable of retaining what they have, they go on 
making new acquisitions“* That king who makes gifts of 
earth is regarded as well born. He is regarded as a man. He 
is a friend. He is righteous in his acta, Heise giver. He is 
regarded as possessing prowess.“ Those men who make gifts 
of ample and fertile earth unto Brahmanas conversant with the 
‘Vodas, always shine in the world, in consequence of their energy, 
Tike so many suns.” As seeds scattered on the soil grow and 
return @ goodly crop, even 0 all one’s wishes become crowned 
with fruition in consequence of one’s making gifta of earth.” 
Aditya and Varuna and Vishnu and Brahman and Soma and 
Hutagana, and the illustrious and trident-bearning Mahadeva, 
all applaud the man that makes a gift of earth.‘* Living 
creatures spring into life from Earth and it is inte the Earth 
that they become merged when they disappear. Living crea- 
tures which are distributed into four classea (vis., viviparous, 
ovipsrous, filth-born, and vegetables) have Earth for their con- 
stituent essence.“ The Earth is both the mother and father 
of the universe of creatures, O monarch. There is no element, 
O ruler of men, that can compare with Earth.° In this con- 
nection is cited the old narrative of a discourse between the 
celestial preceptor Vrihaspati and Indra the ruler of Heaven, 
O Yudhishthira.* Having adored Vishnu ina hundred sacri- 
fices each of which was distinguished by plentiful gifts as 
Dakshin&, Maghavat put this question to Vrihaspati, that 
foremost of all eloquent pereons."* 

“ Maghavat said,—-O illustrious one, by what gift does one 
succeed in coming to Heaven and attaining to beatitude? 
O foremost of speakers, do thou tell me of that gift which is 
productive of high and inexhaustible merit |—’s* 

“Bhishms continued—‘Thus addreesed by the chief of the 
celeatials, the preceptor of the deities, vis., Vrihaspati of great 
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energy, ssid these words in reply unto him of s-hundred sacri- 
fices**  * + 
“Vrihaspati aaid,—Gift of gold, gift of kine, and gift of 
earth,-—~by these, O slayer of Vritra, one becomes cleansed, O 
thou of great wisdom, of all sins** There is no gift, O chief 
of the deities, that is higher than the gift of earth, O puissant 
one, I regard this gift as the most superior, according to what 
has been declared by the wise.* Those heroes who, fearless of 
battle, lay down their lives in encounters with foes, come to- 
Heaven. How high soever their end, none of them can trans- 
oand the giver of earth.’ Those men who, disregarding their 
bodies, cast off their lives in battle while exerting themselves for 
the good of their masters, ascend to the region of Brahman 
himself. But even they are unable to transcend the giver of 
earth (in respect of the merit that is his or the felicity 
that he wina).* By making a gift of earth one rescues these- 
eleven, viz., five generations of ancestors and six generations of 
descendants.** That person, O Purandara, who makes a gift of 
earth rich with jewelsand gems (and other things of value) 
becomes cleansed of all his sins and is highly reverenced in 
Heaven.*° If a person, O king, makes a gift of rich and fer- 
tile earth that is capable of yielding every wish (in respect of 
its produce) he succeeds in attaining to the position of a king of 
kings (in his next life). A gift of earth, therefore, is the: 
foremost of all gifts? That person, O Vasava, who makes a 
gift of earth capable of crowning every wish with fruition (in 
respect of its produce) is regarded as making a gift of every 
object in the world."* That man who gives away a cow pos 
sessed of every acoomplishment and yielding the fruition of 
every wish, succeeds, 0 thou of.a thousand eyes, in attsining 
to.Heaven.* The giver of earth, O chief of the celestials, is 
gratified, when he comes to Heaven, by hundreds of streams. 
which run honey and ghee and milk and curds.“ A king, by 
making gifts of earth, becomes cleansed of all his sins. There 
- ia no gift, therefore, that is superior to the gift of earth.+ 
That king who gives away the Earth bounded by the ocean, 
war having conquered it with the aid of his weapons, is talked 
ft ‘by all men and his memory Insts as long as the mountains 
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Rast on the surface of Earth.* Endued as -he is with the 
merits that attach to the gift of earth, the region of felicity 
reserved for the person who makes gift of such earth as is 
auspicious and rich with every taste, never become exhausted.*** 
That king, O Cakra, who desires to have prosperity and who 
wishes to win happiness for himself, should always make gifts 
of earth, with due rites, unto deserving persons* If after 
comitting numerous sins a person makes gifts of earth unto 
members of the regenerate class, he caste off all those sins like 
a snake casting off its slough? The person that makes a gift 
of earth is said to make gifts of everything, that is, of seas and 
rivers and mountains and forests."° By making o gift of 
searth, the person ia said to give away lakes and tanke and 
wells and streams. In consequence of the’ moisture of earth, 
one is said to give away articles of diverse tastes by making a 
gift of earth." The man who makes a gift of earth is regard- 
ed as giving away herbs and plants possessed of high and 
efficacious virtues, trees adorned with flowers and fruit, de-~ 
lightful woods, and hillocks.”* The merit that & person ac- 
quires by making a gift of earth is incapable of being scquired 
‘by the performance of even such great sacrifices as the Agni- 
shtoma and others with plentiful gifts in the shape of Dak- 
shina.’® The giver of earth, it has been already paid, rescues 
ten generations of both his paternal and maternsl races. 
Similarly, by taking away earth that was given away, one 
sinks oneself into hell and casts ten generations of both one’s 
paternal and maternal lines into the same place of misery." 
‘That man who having promised to make a gift of earth does 
not actually make it, or who having made « gift resumes it, 
has to pass a long time, in great misery in consequence of 
being tied with the noose of Varuna at the command of Death.’* 
Those men have never to go to Yama who honor and worship 
those foremost of Brahmanas that pour libationa every day on 
their domestic fire, that are always engaged in the performance 





* ‘Rich with every taste,'—the idea is that things have six tastes, 
wie. aweet, sonr, &. The quality of taste is drawn by things from the: 
soil or earth. The tastes inhere in earth,, for it is the same earth that 
Produces the sugareane and the tamarind —T. 
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of sacrinces, tuat have scanty means of livelihood, and that 
receive with hospitality every guest seeking shelter in their 
abodes.* The king, O Purandara, should free himself from 
the debt he owes to the Brahmanas and protect the helpless 
and the weak belonging to the other orders." The king should 
never resume, O chief of the deities, earth that bas been given 
away by another unto a Brahmans, O ruler of the celestials, 
that is destitute of the means of life.** The tears that would 
fall from the eyes of such cheerless and destitute Brahmanas in 
consequence of their lands being resumed are capable of des- 
. troying the ancestors and descendants to the third generation 
of the resumer.’* That man who succeeds by his endeavours 
in re-establishing @ king driven away from: his kingdom, ob- 
tains residence in Heaven and is much honored by the denizena 
thereof®® That king who succeeds in making gifts of earth 
with such crops standing thereon as sugarcane or barley or 
wheat, or with kine and horses and other draft catile,—earth 
that has heen won with the might of the giver’s arms,—that 
haa mineral wealth in its bowels and that is covered with 
(every kind of wealth on the surface, wins inexhaustible 
regions of felicity in the next world, and such a king it is that 
is said to perform the earth-sacrifice."*? That king who 
makes a gift of earth becomes washed of every sin and, there- 
fore, pure and approved of the righteous, In this world he is 
highly honored and applauded by all righteous men.“ The 
merit that attaches to a gift of earth increases every time the 
earth given away beara crops for the benefit of the owner, even 
asa drop of cil, falling upon water, is seen to extend on every 
aide, and cover the watery surface.* Those heroic kings and 
ormaments of assemblies who cast off their lives in battle with 
faces towards the foe, attain, O Cakra, to the region of Brah- 
man." Beautiful dameels skilled in music and dancing and 
adorned with garlands of celestial flowers, approach, O chief of 
the deities, the giver of earth as he comes @ Heaven departing 
“from the Earth." That king who makes gifts of earth with 
due rites unto persons of the regenerate order, sporta in bliss 


* Sparcitas’ ia ‘dattem.’—T. 
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in the celestixl regions, adored all the while by the deities and 
Gandharvas.” A century of Apssras, adorned with celestial 
garlands, approich, O chief of the deities, the giver of earth 
as he ascends to the region of Brahman.* Flowers of excellent 
perfumes, an excellent conch and excellent seat, an umbrella 
and excellent steeds with excellent vehicles, are always ready 
for the person who makes gifts of earth.” By making gifta of 
earth a king can always command flowers of excellent perfumes 
‘nd heaps of gold. Possessed of all.kinds of wealth, the com- 
mands of such a king can never be disobeyed anywhere, and 
cries of victory hail him whithersoever he may approach.°? 
The rewards that attach to gifts of earth consist of residence in 
Heaven, O Purandara, aud gold, and flowers, and plants and 
herbs of medicinal virtue, aud Kuga and mineral wealth and 
verdant grass. A person by making a gift of earth acquires in 
his next life nectar-yielding earth* There is no gift that is 
ejzual to a gift of earth. There is no senior worthy of greater 
respect than the mother. There is no duty higher than truth, 
There is no wealth more precious than that which is given 
away.’? 

“Bhishma continued,—Hearing these words from the son of 
Angiras, Viisava made a gift unto him of the whole Earth with 
all her jewels and gems and all her wealth of diverse kinds. 
If these verses declaring the merit attaching to gifts of earth 
be recited on the occasion of e Craddha, neither Rikebasas 
nor Asuras can succeed in appropriating any share of the 
offerings made in it.* Without doubt, the offerings one makes 
unto the Pitris at such a Craddha become inexhaustible. 
Hence, on ocoasions of Craddhas, the man of learning should 
recite these verses on the subject of the merits that attach to 
gifts of earth, in the presence and hearing of the invited Brah- 
manas when engaged in esting.** I have thus, O chief of the 
Bharatas, discoursed unte thee of that gift which is the fore- 
most of all gifts. Wht else dost thou wish to hear?’ "** 
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Yudhishthira said—‘When a king becomes desirous of 
making gifts in this world, what, indeed, are those gifts which 
he should make, O best of the Bharatas, unto such Brihmanas 
a3 are possessed of superior, acoomplishments?* What gift is 
that by which the Brahmanas become immediately gratified ? 
What fruits do they bestow in retum? O thou -ef mighty 
arms, tell me what isthe high reward attsinable through the 
merit arising from gifts.* What gifts, O king, are productive 
of rewards both here and hereafter? I desire te hear all this 
from thee. Do thou discourse to me on all this in detail !'* 

“Bhishma said,—These very questions were on a former 
occasion put by me on Narads of celestial appearance. Hear 
me as I recite to thee what that celestial sage had told me in 
reply‘ 

“ ‘Narada said,—The deities and all the Rishis applaud food. 
The course of the world and the intellectual faculties ‘have all 
been established on food. There has never been, nor will be, 
any gift that is equal to the gift of food. Hence, men always 
desire particularly to make gifts of food.* In this world, food 
is the cause of energy and strength. The life-breaths are 
established on food. It is food that upholds the wide: universe, 
O puissant one.’ All classes of men, house-holders and mendi- 
cants and ascotios, exist, depending upon food. The life-breaths 
depend upon food. There is no doubt in this” Afflicting (if 
sneed be) one’s relatives, one, if desirous of one’s own prosperity, 
should make gifts of foed unte a high-souled Brihmana or a 
person of the mendicant erder.® That man who makes a gift 
of food unto an accomplished Brihmana who solicits the same, 
sucures for himself in the world to come wealth of great value,?° 
The house-holder who is desirous of his own prosperity should 
receive with reverence a deserving old man that is spent with 
toil while proceeding on his way far from heme, when such & 
‘man honors the house-holder’s abede with his presence.” That 
man who, casting off wrath that overleaps every bound and 
‘beroming righteous in disposition and freed from malice, mikes 
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Sifts of food, is sure to attain to happiness, O king, both here 
and hereafter? The house-holder should {never disregard the 
man that comes to his sbode, nor should he insult him by 
sending him away., A gift of food made unto even a Chandila 
or a. dog is never lost.* That man who makes a gift of clean 
food unto a person on the way who is toil-worn and unknown 
to the giver, is sure to acquire great merit. The man who 
gratifies with gifts of food the Pitris, the deities, the Rishis, 
the Brahmanas, and guests arrived at his abode. acquires merit 
whose measure is very large.* That person who having com- 
mitted even a heinous sin makes a gift of food unto one that 
solicits, or unto a Brahmana in especial, is never stupefied by 
that heinous sin.* A gift of food made unto a Brahmans be- 
comes inexhaustible. One made to a Cudra becomes productive: 
of great merit. Even this-is the difference between the merits 
that attach to gifts of food made unto Brahmanas and Cudras.? 
Solicited by s Brahmana, one should not enquire about his 
race or conduct or Vedic lore. Asked for food, one should give 
food to him that asks.* There is no doubt in this, O king, 
that he who makes gifts of food obtains both here and here- 
after many trees yielding food and every other object of desire.’* 
Like fillers expecting auspicious showers of rain, the Pitris 
always expect that their sons and grandsons would make 
offerings unto them of food (in Criddhss).2° The Brihmana 
ia a great being. When he comes into one’s abode and 
solicits, saying,—Give me !—the owner of the abode, whether 
influenced or not by the desire of acquiring merit, is sure 
to win great merit by listening to that solicitation.” The 
Bra&hmana is the guest of all creatures in the universe. He- 
is entitled to the first portion of every food. That house 
imereases in prosperity to which the Brahmanas repair from 
desire of soliciting alms and from which they return honored 
im consequence of their desires being fulfilled. The owner 
of such a house takes birth in bis next life in a family, 
O Bharata, that can command all the comforts and luxuries 
of life? A man, by making gifts of food in this world, 
is sure to attain to an excellent place hereafter. He who 
makes gifts of sweetmeats and all -food that is sweet, attains 
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to a residence in heaven where he is honored by all the deities. 
and other denizens? Food constitutes the life-breaths of 
men. Everything is established upon food. He who makes 
gifts of food obtains many enimals (as bis wealth), many child- 
ten, considerable wealth (in other shape), and command in 
abundance of all articles of comfort and luxurious enjoyment.** 
The giver of food is said to be the giver of life. Indeed, he is 
said to be the giver of everything. Hence, O king, such a 
man acquires both strength and beauty of form in this world.** 
If food be given duly unto a Brihmana arrived at the giver’s 
house as a guest, the giver attains to great happiness, and is 
adored by the very deities." The Brahmana, O Yudhishthira, 
isa great Being. He is alsoa fertile field. Whatever seed is 
sown on that field produces an abundant crop of merit.** A 
gift of food is visibly and immediately productive of the happi- 
ness of both the giver and the receiver. All other gifts produce 
fruits that are unseen.?* From food is the origin of creatures, 
From food is happiness and delight, O Bharata. Know that 
Religion and Wealth both flow from food. The cure of disease 
or health also flows from food3® Ina former Kalpa, the Lord 
of all creatures said that food is Amrita or the source of im- 
mortality. Food is Earth, Food is Heaven, Food is the Firma- 
ment. Everything is established on Food.** In the absence 
of food, the five elements that constitute the physical organism 
.sease to exist in a state of union, From absence of food the 
strength of even the strongest man is seen to fail.°* Invita- 
tions and marriages and sacrifices all cease in the absence of 
food. The very Vedas disappear when food there is none.’* 
‘Whatever mobile and immobile creatures exist in ihe universe 
are all dependant on food. Religion and Wealth, in the three 
worlds, are dependant on food. Hence the wise should make 
Bifts of food* The strength, energy, fame. and achievements 
of the man who makes gifts of food, constantly increase in the 
three worlds, O king** The lord of the life-breaths, viz., the 
deity of wind, places above the clouds (the water sucked up by 
the Sun). The water thus borne to the clouds is caused by 
‘Cakra to be poured upon the Earth, O Bhirata.* The Sun, by 
means of his rays, sucks up the moisture of the Earth. The 
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deity of wind causes the moisture to fall down from the Sun.##* 
‘When the water falls down from the clouds upon the Earth, 
the goddess Earth becomes moist, O Bharata* Then do people 
sow diverse kinds of crops upon whose outiurn the universe of 
creatures depends. It is from the food thus produced that the 
flesh, fat, bones and vital seed of ail beings have their origin.” 
From the vital seed thus originated, O king, spring diverse 
kinds of living creatures. Agni and Soma, the two agents 
living within the body, create and maintain the vital seed.‘° 
Thus from food, the Sun and the deity of wind and the vital 
seed spring and act. All these are said to constitute one ele- 
ment or quantity, and it is from these that all creatures 
spring.* That man who gives food unto one who comes into 
his house and solicits it, is said, O chief of the Bharatas, to con- 
tribute both life and energy unto living creatures.—'** 

“Bhishma continued,—'Thus addressed by Narada, O king, 
I have always made gifts of food. Do thou also, therefore, 
freed from malice and with a cheerful heart, make gifts of 
food.“ By making gifts of food, O king, unto deserving Brah- 
manas with due rites, thou mayst be sure, O puissant one, of 
attaining to Heaven.“ Hear me, O monarch, as I tell thee 
what the regions are that are reserved for those that make gifta 
of food. The mansions of those high-souled persons shine with 
resplendence iri the regione of Heaven.‘* Bright aa the stars 
in the firmament, and supported upon many columns, white ag 
the disc of the moon, and adorned with many tinkling bells, 
and rosy like the newly risen sun, those palatial abodes aro 
either fixed or movable. Those mansions are filled with hun- 
dreds upon hundreds of things and animals that live on land 
and ss many things and animals living in water. Some of 
them are endued with the effulgencé of lepis lazuli and some 
are possessed of the resplendence of the sun. Some of them 
are made of silver and some of gold.’ Within those mansions 
are many trees capable of crowning with fruition every desire 
ef the inmates. Many tanks and roads and halls and wells and 





* The Bombay reading ‘Adityatastangha’ is better than the Bengal 
reading ‘idityataptangha,'—T. 
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Inkes occur all around. Thousands of conveyances with horses. 
and other snimals harnessed thereto and with wheels whose 
caltter is always loud, may be seen there. Mountains of food 
and all enjoyable articles and heaps of cloths and ornaments 
are also to be seen there.“* Numerous rivers that run milk, and 
hills of rice and other edibles, may aleo be seen there. Indeed, 
many palatial residences looking like white clouds, with many 
beda of golden splendour, occur in those regions’? All these 
are obtained by those men that make gifts of food in this world. 
‘Do thou, therefore, become a giver of food. Verily, these are 
the regions that are reserved for those high-souled and right- 
eous persons that make gifts of food in this world. For these 
reasons, men should always make gifts of food in this world.’ 





Section LXIV. 


“Yudhishthire said,—I have heard thy discourse regarding: 
the ordinances about the gift of food. Do thou discourse to 
me now about the conjunctions of the planets and the stars in 
telation to the subject of making gifts.’** 

“Bhishma said,—‘In this connection is recited this ancient 
narrative of the discourse between Devaki and Narada, that 
foremost of Rishis.* Once on a time when Narada of godlike 
features and conversant with every duty arrived at Dwaraka, 
Devaki asked him this question.’ Unto her that had asked him, 
the celestial Rishi ls duly answered in the following words. 
Do thou hear as I recite them.‘ 

“ ‘Narada ssid,—By gratifying, O blessed lady, deserving 
Brahmanas with Payasa mixed with ghee, under the constella- 
tion Krittika, one attains to regions of great happiness.t* 
‘Under the constellation Rohini, one should, for freeing oneself 
from the debt one owes to the Brahmanas, make gifts .unto 
them of many handfals of venison along with rice and ghee 
and milk, and other kinds of edibles and drinks.® One giving 


* What Yudhishthire wishes to know ie what conjunctions should be 
utilised for making what particalar gifts —T. 
+ ‘Psyasa’ is rice boiled in mugared milk, It isa eort of liquid food 
that is regarded aa very agreesble—T. 
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away a cow with # calf under the constellation ‘called Soma- 
daivata (or Mrigagiras), proceeds from this region of human 
‘beings to a region in Heaven of great felicity." One under- 
going a fast and giving away Kricara mixed with sesame, 
transcends all difficulties in the next world, including those 
mountains with rocks sharp as razors® By making gifts, O 
beautiful lady, of cakes and other food under the constellation 
Punarvasu, one becomes possessed of personal beauty and great 
fame and takes birth in one’s next life in a family in which 
there is abundance of food? Making a gift of wrought or 
unwrought gold, under the constellation Pushy&, one shines in 
effulgence like Soma himself in regions of surrounding gloom.” 
He who makes a gift, under the constellation Acleshi, of silver 
ora bull, becomes freed from every fear and attains to great 
affluence and prosperity." By making a gift, under the con- 
stellation Magha, of earthen dishes filled with sesame, one 
eoomes possessed of children and animals in this world and 
attains to felicity in the next. By making gifts unto Brah- 
manas, under the constellation called Purva-Phalguni, of food 
mixed with Phanita, the giver observing a fast the while, the 
weward is great prosperity both here and hereaftor.t?® By 
making a gift, under the constellation called Uttara-Phialguni, 
of ghee and milk with rice called Shashthika, one attains to 
great honors in Heaven.* Whatever gifts are made by men’ 
under the constellation of Uttara-Phalguni produce great merit, 
which, again, becomes inexhaustible. This is very certain.* 
Observing a fast the while, the person that makes, under the 
constellation Hasta, a gift of a car with four elephants, attains 
to regions of great felicity that are capable of granting the 
fruition of every wish* By making 4 gift, under the con- 
stellation Chittra, of a bull and of good perfumes, one sports in 
bliss in regions of Apsaras like the deities sporting in the woods 
of Nandana”" By making gifts of wealth under the con- 
stellation Switi, one attains to such excellent regions as one 





* ‘Vardbamins’ ia a ‘gariva’ or ‘yarivika’ It is « fiat earthen cap 
or dish, —T. 
+ hanite’ in the inapieeated jaice of the sugar-cane.—T. & 
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desiré: and ‘wins, besides, great fame.” By making gifts, under 
the constellation Vigakha, of a bull, anda cow that yieldsa 
copious measure of milk, a cart full of paddy, with a Prisanga 
for covering the same, and also cloths for wear,*?* a person 
gratifies the Pitris and the deities aud attains to inexhaustible 
merit in the other world. Such a person never meets with any 
calamity and certainly rexches Heaven.2° By making gifts unto 
the Brabmanas of whatever articles they solicit, one attains to 
such means of subsistence as one desires, and bocomes rescued 
from Hell and every calamity that visits sinners after death. 
This is the certain conclusion of the scriptures.** By making 
gifts, under the constellation Anuradha, of embroidered cloth 
and other veatments and of food, observing a fast the while, one 
‘becomes honored in Heaven for a hundred Yugas.? By making 
a gift under the constellation Jyeshtha, of the potherb called 
Kélagika with the roots, one attains to great prosperity as also 
to such an end as is desirable.* By making unto Brahmanas 
a gift under the constellation Mula, of fruits and roots, with a 
reatrained soul, one gratifies the Pitris and attains to a desir- 
able end.** By making, under the constellation Purvashada, 
a gift, unto « Brahmana conversant with the Vedas and of 
good family and conduct, of cups filled with curds, while one 
is in the observance of 8 fast, one takes birth in one's next 
life in a family possessed of abundant kine. One obtains the 
fruition of every wish, by making gifts, under the constel- 
lation Uttarishada, of jugs full of barley-witter, with ghoo 
and inspisested juice of sugar-cane in abundance.*** By 
making a gift, under the conjunction called Abhijit, of milk 
with honey and ghee unto men of wisdom, a righteous person 
attains to Heaven and becomes an object of attentions and 
honor there.” By making, under the conjunction Cravané, a 
gift of blankets or other cloth of thick texture, one roves freely 
through every region of felicity, riding ou a white car of pure 
resplendence."* By making with a restrained soul, under the 
constellation Dhanishtha, a gift of a vehicle with bulls yoked 





© A ‘prisanga’ ise basket of bumbou or other material for covering 
paddy —T. 7 
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thereto, or heaps of cloths and wealth, one at once attains te 
Heaven in one’s next life*” By making gifts, under the con- 
stellation Catabhisha, of perfumes with Aquilaria Agallécha 
amd sandal wood, one attains in the uext world to the compa 
nionship of Apsaras aa also eternal perfumes of divers kinds.*° 
By making gifts, under the constellation Purva-Bhadrapada, 
of Rajamisha, one attains to great happiness in next life and 
becomes possessed of an abundant stock of everyykind of edibles 
and fruits." One who makes, under the constellation Uttara, 
a gift of mutton, gratifies the Pitris by such an act and attains 
¢o inexhaustible merit in the next world.** Unto one who 
makes @ gift, under the constellation Revati, of acow with» 
vessel of white copper for milking her, the cow so given away 
approaches in the next world, ready to grant the fruition of 
every wish** By miking 3 gift, under the constellation Agwini, 
of acar with steeds yoked thereto, one takes birth in one’s 
next life iu a family possessed of abundant elephants and steeds 
and cars and becomes eudued with great energy** By making, 
under the constellation Bharani, a gift unto the Braihmanas of 
kine and sesame, one attains in one’s next life great tame and 
abundant kine’—*° 

“ Bhishma continuedEven thus did Narada discourse 
unto Devaki upon the subject of whnt gifts should be made 
under what constellations, Devaki herself, having heard this 
discourse, recited it in her turn unto her daughters-in-law (viz., 
the spouses of Krishna). "* 


Secrion LXV. 

“Bhishma siid—'The illustrious Atri, the son of the Grand> 
sire Brahman, said,-They who make gifts of gold are said to 
make gifts of every thing in the world2—King Harigchandra 
said that the gift of gold is sin-cleansing, leads to long life, and 
becomes productive of inexhaustible merit unto the Pitria* 
Manu has said that 9° gift of drink is the best of all gifts: 
therefore should a man cause wells and tanks and lakes to be 





+ Rajomisha’ ia € kind of bean. It is tha Vigna sinentia, syn. Dolé- 
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excavated? A well full of water and from which diverse crea-- 
tures draw water, is said to take off half the sinful acts of 
the person who has excavated itt The whole race of s person 
is rescued from hell and sin in whose well or tank or lake kine 
amd Brahmanas and righteous people constantly quench their 
thirst. That man transcends every kind of calamity froma 
whose well or tank every one draws water without restraint 
during the summer season.? Ghee is said to gratify the illus- 
trious Vrihaspati, Pushan, Bhaga, the twin Ag¢wins, and the 
deity of fire.” Ghee is possessed of high medicinal virtues. It 
is a high requisite of Sacrifice. It is the best of all liquids, 
‘The merit a gift of ghee produces is very superior® That man 
who is desirous of the reward of happiness in the next werld, 
who wishes for fame and prosperity, should, with a cleansed 
soul and having purified himself, make gifts of ghee unto the 
Br&bmanes® Upen that man who makes gifts of ghee unto 
the Brahmanas in the month of Agwin, the twin Agcwins, 
gratified, confer personal beauty.’° Rakshasas never invade the 
abode of that man who makes gifts unto the Brihmanas of 
Pa&yasa mixed with ghee." That man never dies of thirst 
who-makes gifts unto the Brahmanas of jars filled with water. 
Such 8 person obtains every necessary of life in abundance, 
and has never to undergo any calamity or distress2* That 
man, whe with great devotion and restrained senses makes gifts 
unto the foremost of Briahmanas, is ssid to take s sixth part of 
the merits won by the Brahmanas by their penances.® That 
man who makes presents, unte Brihmanas having the means 
of life, of fire-wood for purposes of cooking as also for enabling 
them to drive cold, finds all his purposes and all his acts crown- 
e@ with success. Such a one is seen te shine with great 
splendour over all his enemies.“ The illustriqus deity of 
fire becomes pleased with such 9 man. As another reward, he 
never becomes divested of cattle, and he is sure to achieve 
. victory in battle** The man who makes a gift of an um- 
brella obtains children and great prosperity. Such a person is 
never affected by any eye-disease. The merits also that spring 
from the performance of a sacrifice become his.” That man 
waotnakes a gift of sn umbrella in the season of summer or 
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rains, has never to meet with any heart-burning on any 
account.* Suck a man quickly succeeds in freeing himself 
from every difficulty and impediment. The highly blessed and 
illustrious Rishi Candilya has said that of all gifts, the gift of 
scar, O king, is the best.’ ”1*° 


Section LXVI. 


“Yudhishthira said—TI desire to hear, O grandsire what 
the merits are of that person who makes the gift of a pair of 
sandals unto a Br&éhmana whose feet are burning or being 
scorched by hot sands while walking.” 

“Bhishma said,—The man that gives unto the Brihmanas 
sandals for the protection of their feet, succeeds in crushing 
all thorns and transcends every kind of difficulty." Such a 
man, Q Yudhishthira, stays over the heads of all his foes. 
‘Vehicles of pure splendour, with mules harnessed thereto, and 
made of gold and silver, 0 monarch, approach him. He who 
makes a gift of sandals is said to earn the merit of making the 
gift of a vehicle with well-broken steeds yoked thereto.’ 

“Yudhishthira said,—‘Do thou tell me in detail once more; 
O grandsire, of the merits that attach to gifts of sesame and 
land, and of kine and food 1's 

“Bhishma said,—Do thou hear, O son of Kunti, what the 
merits are that attach to the gift of sesame. Hearing me, do 
thou then, O best of the-Kurus, make gifts of sesame according 
to the ordinance.* Sesame seeds were created by the Self-born 
Brahman as the best food for the Pitris. Hence, gifts of sesame 
seeds always gladden the Pitris greatly.” The man who makes 
gilts of sesame seeds, in the month of Magha, unto the Brah- 
manas, has never to gee Hell which abounds with all frightful 
creatures.” He who adores the Pitris with offerings of sesame 
seeds is regarded as worshipping the deities in all the sacrifices. 
One should never make a Craddha with offerings. of sesame 
seeds without cherishing some purpose:** Sesame: seeds sprang 





* There may be ‘akams’ and ‘wakima’ acte, 4 ¢, acte without desire 
of fruit and acts with desire of fruit. A Craddha with Tila or comme 
should never be made without desire of Fruit—T. 
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from the limbs of the great Rishi Kagyaps. Hence, in the 
matter of gifts, they have come to be regarded as possessed of 
high efficacy.* Sesame seeds bestow both prosperity and per- 
sonal beauty and cleanse the giver of all his sins. It is for 
‘this reazon that the gift of sesame. seeds is distinguished over 
the gift of every other article? Apastamva of great intelli- 
gence, and Cankhn and Likhits, and the great Rishi Gautama, 
hhave all ascended to Heaven by having made gifts of sesame 
seods.* Those Bréhmanas that make Homa with offerings of 
wesamo, abstain from sexual intercourse, aud are observant of 
the religion of Pravritti or acts, are regarded as equal (in 
purity and efficacy) to vaccine Havi."* The gift of sesame seeds 
js distinguished above all gifts. Amongst all gifts, the gilt of 
sesame is regarded as productive of inexhaustible merit.* In 
ancient times when Havi (clarified butter) on one occasion 
had become unobtainable, the Rishi Kurika, O scorcher of foes, 
made offerings of sesame seeds to his three sacrificial fires and 
succeeded in attaining to an excellent end2* Ihave thus said 
unto thee, O chief of the Kurus, what the regulations are res- 
pecting the excellent gift of sesame seeds. It is in consequence 
of the3e rezulations that the gift of sesame seeds has come to 
be regarded as franght with very superior merit..® Alter this, 
listen to what I would say. Once on a time the deities, de- 
sirous of making a Sacrifice, repaired, O monarch, to the pre- 
sence of the Self-born Brahman.’” Having met Brahman, de- 
tirous as they were of performing a sacrifice on the Earth, they 
‘begged him for a piece of auspicious earth, say ing,—We want 
it for our sacrifice |—* 

“ The deities said —O. illustrious one, thou art the lord of 
all the Earth as aleo of all the deities! With thy permission, 
© highly blessed one, we desire to perform a sacrifice” The 
person who has not obtained by lawful means the earth whoreon 
to make the sacrificial altar, earns not the merit of the sacri- 
fice he performs.*° Thou art the Lord of all the universe 
consisting of its mobile and immobile objects. Hence, it be- 
hooveth thee to grant usa piece of earth for the sacrifice we 
wish to make !—* 


“ ‘Brahman said,—Ye foremost of deities, I shall give you a 
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piece of earth whereon, ye sonsof Kagyaps, you shall perform’ 
your intended sacrifice !—~** 

“The deities usid—Our wishea, O holy one, have been 
crowned with fruition. We shall perform our sacrifice even 
here with large Dakshin&! Let, however, the Munis always 
adore this piece of Earth Then there came to that place 
‘Agastya and Kanwa and Bhrigu and Atri and Vrishakepi, 
and Asita aud Devala."* The high-souled deities then, O thou 
of unfading glory, performed their sacrifice. Those foremost of 
gods concluded it in due time.* Having completed that sacri- 
fice of theirs on the breast of that foremost of mountaina, vis., 
Himavat, the deities attached to the gift of earth a sixth part 
of the merit arising from their sacrifice. The man who makes 
& gift of even a span of earth (untos Brahmana) with rever- 
ence and faith, has never to languish under any difficulty and 
has never to meet with any calamity.” By making a gift of 
a house that keeps out cold, wind, and sun, and that stands 
upon @ piece of clean land, the giver attains to the region of 
the deities and does not fall down even when his merit becomes 
exhausted."* By making a gift of a residential house, the giver, 
possessed of wisdom, lives, O king, in happiness. in the com- 
pany of Cakra. Such @ person receives great honors in Hea- 
ven.** That person in whose house a Brahmans of restrained 
senses, well-versed in the Vedas, and belonging by birth tos 
family of preceptors, resides in contentment, succeeds in attain- 
ing to and enjoying @ region of high felicity.**° After the 
same manner, O best of the Bharatas, by giving away a shed 
for the shelter of. kine that can keep out cold and rain and 
that is substantial in structure, the giver rescues seven gene- 
rations of his race (from Heli).#t By giving away @ piece of 
earth worthy of tillage, the giver attains to excellent prosperity. 
By giving a piece of earth containing mineral wealth, the giver 
aggrandises his family and race."* -One should hever give away‘ 
earth that is barren or thet is burnt (erid); nor should one 


* When a residential house is given away unto such s Brabmana and 
the receiver resides in it, the giver reaps the reward indicated. It does 
not refer fo the hospitable shelter to such a Brahmans given . one in 
. one’s own house —T. 
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give away any earth that is in lose vicinity tos crematorium, 
or that has been owned snd enjoyed by a sinful person before 
such gift* When a man performs a Criddha in honor of the 
Pitris on earth belonging to another person, the Pitris render 
both the gift of that earth and the Craddhe itself futile.*** 
Hence, one possessed of wisdom should buy even a small piece 
of earth and make a gift of it. The Pinda that is offered to 
‘one's ancestors - , earth that has been duly purchased, becomes 
inexbaustible1« J Forests, and mountains, and rivers, and 
Tirthas, are regarded as having no owners, No earth need be 
purchased here for performing Criddhas.” Even this has been 
said, O king, on the subject of the merits of making gifts of 
earth. After this, O sinless one, I shall discourse to thee on 
the subject of the gift of kine’ Kine aré regarded as superior 
to all the ascetics, And since it is so, the divine Mahadeva 
for that reason performed penances in their company.* Kine, 
© Bharata, dwell in the region of Brahman, in the company 
of Soma, Constituting as it does the highest end, regenerate 
Rishis crowned with success strive to attain to that very re- 
gion!® Kine benefit human beings with milk, ghee, curds, 
dung, skin, boues, horns, and hair, O Bharata‘? Kine do not 
feet cold or heat. They always work. The season of raina also 
cannot afflict them at allt And since kine attain to the 
highest end, (viz., residence in the region of Brahman), in the 
company of Brahmanas, therefore do the wise say that kine 
and Brahmariae are equal.* In days of yore, king Rantideva 
performed a grand sacrifice in which an immense number of 
kine were offered up and slaughtered. From the juice that 
waa secreted by the skins of the slaughtered animals, river 
‘was formed that came to be called by the name of Charma- 
nwati® Kine no longer form animals fit for sacrifice. They 
now constitute animals that are fit for gift, That king who 





© To this day, in Bengal at least, a tenant never performs the firet 
Crtddha or » Poojsh (worship of the deities) without obtaining in the 
fires instance the permission of the landlord. There is in Criddhan a 
Rajavaraoa or royal fee payable to the owner of the earth on which the 
Criddhs is performed.—T. 

+ ‘Tasyhm' ia agplained by the Commentator as ‘krittyam.’—T. 
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. . 

makes gifts of kine unto foremost of Brahmanas, O monarch, 
is gure to cross over every calamity even if he falls into it. The 
man who makes 4 gift of s thousand kine has not to go to 
hell.“~“* Such a person, O ruler of men, obtains victory every- 
where. The very chief of the deities had said that the milk 
of kine is nectar. For this reason, one who' makes a gift of a 
cow is regarded as makings gift of nectar. Persons conver- 
sent with the Vedas have declared that the Ghee manu- 
factured from vaccine milk is the very best of all libations 
poured upon the sacrificial fire.’ For this reason, the man 
who makes a gift of a cow is regarded as making a gift of a 
libation or sacrifice. A bovine bull is the embodiment of 
Heaven. He whe makes the gift of a bovine bull unto an 
accomplished Brahmana, receives great honors in Heaven. 
Kine, O chief of Bharsta’s race, are ssid to be the life breaths 
of living creatures." Hence, the man who makes the gift 
of a cow is said to make the gift of life-breaths. Persons con- 
versant with the Vedas have said that kine constitute the great 
refuge of living creatures.*° Hence, the man who makes ¢ 

gift of a cow is regarded as making the gift of what is the 
high refuge of all croxtures. The cow should never be given 
away for slaughter (i. ¢. ucto one who will kill her); nor 
should the cow be given unto a tiller of the soil; nor should 
the cow be given unto an stheist. The cow should not also, 
O chief of the Bharatas, be given unto one whose occupation 
is the keep of kine.** The wise have said that the person 
who gives away the cow unto any of such sinful persons has to 
sink in everlasting Hell.** One should never give unto a 
Brihmana a cow that is lean, or that produces calves that do 
not live, or that is barren, or that is diseased, or that is defeo- 
tive of limb, or that is worn out with toil®* The man that 
gives away ten thousand kine attains to Heaven and sports in 
bliss in the companionship of Indra. The man who makes 
gifts of kine by hundred thousands acquires many regions of 

. 





* ‘Kinaga’ is either one who tills the soil with the aid of bulls or 
one who slays cattle, Having first mentioned ‘vadhirtham,’ ‘kintga? 
should be here taken for a tiller. ‘Kasti,! meaning butcher, seema to 
be a corruption of the word ‘kiniga’—T. 
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; : 
inexhvustible felicity.** Thus have I recited to thee the merits 
attaching to the gift of kine and of sesame, as also to the gift 
of earth. Listen now to mess I discourse to thes upon the 
gift of food, Q Bharata.* The gift of food, O son of Kunti, 
is regarded ag 8 very superior gift. King Rantideva in days 
of yore ascended te Heaven by having made gifts of food. 
That king who makes a gift of food unto one that is toil-worn 
and hungry, attains to that region of supreme felicity which 
ig the Self-born’s owu.'? Men fail to attain, by gifts of gold 
and robes and of other things, to that felicity which givers of 
food succeed in attaining to, O thou of great puissance ! Food 
is, indeed, the first article. Food is regarded as the highest 
prosperity. It is from food that life springs, as also energy and 
prowe33 and strength."* He who always makes gifts of food, 
with attention, unto the righteous, never falls into any dis- 
tress. Even this has been said by Paracara.°° Having wor- 
shipped the deities duly, food should be first dedicated to them. 
Tt has been said, O king, that the kind of food that is taken 
by particular men is taken also by the deities those men wor= 
ship.*** That man who makes gifts of food in the lighted 
fortnight of the month of Kartika, succeeds in crossing every 
difficulty here and attains to inexhaustible felicity hereafter.* 
Tast man who makes a gift of food unto a hungry guest arriv- 
ed.at his abode, attains to all those regions, O chief of Bhara- 
ta’s race, that are reserved for persons acquainted with Brah- 
mx? ‘fhe man who makes gifts of food is sure to cross every 
ditioulty and distress. Such a person crosses over every sin and. 
cleanses himself of every evil act.* Ihave thus discoursed to 
thee upon the merits of making gifts of food, of sesame, of 
earth, and of kine. "** 





* One need not dedicate unto one’s deities any other food than what 
tone takes oneself. In the ‘Ramfyann’ it ban been said that Rams 
offered unto the Pitris astringent fruits while he was in exile, for these 
fruits whore his own food at the time he dedicated them to his snces- 
tara. The Pigachas dedicate catrion unto their deities for they them- 
selvev subsist upon carrion.—T. : : 


Secrion LXVII. 


“Yudhishthira svid—I hove heard, O sire, of the merits 
of the different kinds of gift upon which thou hast discoursed 
to me. I understand, O Bharata, that the gift of food is 
especially Isudable and superior.’ What, however; aro the 
great merits of making gifts of drink. I desire to hear of this 
in detail, O grandsire !’* 

“Bhishma said—TI shall, O chief of Bharata’s race, dix 
course to thee upon’ this subject. Listen to me, O thou of 
unbaffled prowess, as I speak-to thee * I shall, O sinless one, 
discourse unto thee of gifts beginning with that of drink. The 
merit that a man acquires by making gifts of food and of 
drink is such that the like of it, I think, is incapable of being 
scquired through any other gift. There is no gift, therefore, that 
is superior to that of either food or drink. It is from food that 
all living creatures are able to exist.* For this reason, food ia 
regarded as a very superior object in all the worlds. From food 
the strength and energy of living creatures constantly increases. 
Hence, the lord of all creatures has himself said that the gift 
of food is a very superior gift. Thou hast heard, O son of 
Kunti, what the auspicious words are of Savitri herself (on the 
subject of the gift of food)? Thou knowest for what reason 
those words were said, what those words were, and how they 
were said in course of the sacred Mantras, O thou of great 
intelligence. A man, by making a gift of food, really makes a 
gift of life itself£* There is no gift in this world that is supe- 
rior to the gift of life. Thou art not unacquainted with this 
saying of Lomaga, O thou of mighty arms'* The end that 
was attained to in former days by king Civi in consequence of 
his having granted life to the pigeon is scquired by him, O 
monarch, who makes a gift of food unto a Brahmans? Hence, 
it has been heard by us that they that give life attain to very 
superior regions of felicity in after life. Food, O best of the 
Kurug, may or may not be superior to drink." Nothing can 
exist without the aid of what springs from water. The very 
lord of all the pianeis, vis., the illustrious Some, has sprung 
from water]* Amrita and Sudhd and Swadbs ond ail, as 

144] 
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also every kind of food, the deciduous herbs, O monarch, and 
exeepers (medicinal and of other virtues), spring from water. 
From these, O king, the life-breaths of all living creatures flow. 
The deities have nectar for their food. The Nagas have 
Sudhi.* The Pitris have SwadhS for theirs. The animals 
have herbs and plants for their food. The wise have said that 
rice, S., constitute the food of human beings.* All these, 
O chief of men, spring from water, Hence, there is nothing 
superior to the gift of water or drink’* Ifa person wishes to 
secure prosperity for himself, he should always make gifts of 
drink. The gift of water is regarded as very praiseworthy. It 
leads to great fame and bestows long life on the giver." The 
giver of water, O son of Kunti, always stays over the heads 
of his enemies, Such @ person obtains the fruition of all his 
wishes and earns everlasting fame.” The giver, O chief of 
men, becomes cleansed of every sin-and obtains unending feli- 
city hereafter as he proceeds to Heaven, O thou of great splen- 
dour. Manu himself has said that such a person earns regions 
-of inexhaustible bliss in the ether world.’ "+ 





Section LXVIIE. 


“Yudhishthira said,—‘Do thou discourse to me once again, 
‘O grandsire, upon the merits attaching to gifts of sesame and 
of lamps for lighting darkness, as also of food and robes.” 
“Bhishma said—In this connection, O Yudhishthira, is 
recited the narrative of the discourse that took place in ancient 
times between a Brahmans and Yama.* In the country lying 
between the rivers Ganga and Yamuni, at the foot of the hills 
called Yamuna, there was a large town inhabited by Brah- 
manas.* The town was celebrated under the name of Parna~ 
gala and was very delightful in appearance, O king. A large 
snumber of learned Brshmanas lived in itt One day, Yama, 
-the ruler of the dead, commanded a messenger of his, who was 
clad in black, endued with blood-red eyes and hair standing 
erect, and possessed of feet, eyes, and nose all of which resembled 
those of a crow, saying,"—Go thou to the town inhabited by 
Brfhmvags and bring hither the parson known by the name .of-. 
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armin ond belonging by birth to the race of Ayastya.® He is 
intent on mental tranquillity and possessed of learning. He is 
@ preceptor engaged in teaching the Vedas and his practices 
are well-known. Do not bring me another person belonging 
to the same race and living in the same neighbourhood.’ This 
other man is equal unto him I want in virtues, study, and 
birth. In respect of children and conduct, this other resembles 
the intelligent Carmin.* Do thou bring the individual I have 
in view. He should be worshipped with respect (instead ef 
being dragged hither with irreverence)—The messenger, pro- 
ceeding to the place, did the very reverse of what he had been 
bidden to do.” Attacking that person, he brought him who had 
been forbidden by Yama to be brought. Possessed of great 
energy, Yama rose up at the sight of the Brahmana and wor- 
shipped him duly2* The king of the dead then commanded 
his messenger, saying,—Let this one be taken back, and let 
the other one be brought to me!—When the great judge of 
the dead ssid these words, that Brahmana addressed him and 
ssid —I have completed my study of the Vedas-and am no. 
longer attached to the world. Whatever period may yet re- 
main of my mortal existence, I wish to. pass, dwelling even 
here, © thou of unfading glory !—** 

“*¥ama said,—tI cannot ascertain the exact period, ordained 
by Time, of one’s life, and hence, vnurged by Timo, I cannot 
allow one to take up one’s residence here. I take note of the- 
acts of righteousness (or otherwise) that ene does in the world. 
Do thou, O learned Brahmana of great splendour, return im- 
mediately to thy abode. Tell nie what also is in thy mind and 
what I can do for thee, O thou of unfading glory !*—~** 
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cellent ordinances regarding gifts. The gift of seesme seeds is 
a vecy superior gift. It produces everlasting merit* © fore 
most of regenerate ones, one should make gifts of as muck 
sesame ag one can. By making gifts of sesame every day, one 
ia sure to attain the fruition of one’s every wish.” The gift of 
wesame at Criddhas is applauded. Verily, the gift of sesame 
ine very superior gift. Do thou make gifts of sesame unto 
the Bradumnas according to the rites ordained in the scrip- 
tures.* One should, on the day of the full moon of the month 
of Vaigikha, make gifts of sesame unto the Brihmanas. They 
should also be made to eat and to touch sesame on every ovca- 
sion that one can afford”* ‘They that are desirous of achieving 
what is beneficial for them should, with their whole souls, do 
this in their houses.* Without doubt, men should similarly 
make gifts of water and establish resting places for the dis- 
tribution of drinking water.t** One should cause tanks ond 
lakes and wells to be excavated. Such acts ere rare in the 
world, O best of regenerate persons! Do thou always make 
gifts of water. This act is fraught with great merit. O bess 
of regenerate persons, for making such gifts thou shouldst es- 
tablish resting places along the roads for the distribution of 
wator.* After one has eaten, the gift unto one should especi- 
ally be made of water for drink.—'** 

“Bhishma continued—‘After Yama had said these words 
wato him, the messenger who had borne him from his sbode 
eonveyed him back to it. The Brihmana, on his return, obey- 
ed the instructions he had received.** Having thus conveyed 
him back to his abode, the meafenger of Yama fetched Carmin 





* Z. ¢, invite Braéhmanas to feasts in which sesame should predomi- 
nateT. : 

+ In Bengal, to this day, those who can afford, particularly pious 
ladies, eatablioh chady resting places in the month of Vaigtkba (the 
hottest month of the year), by the side of the public roads, for travellers, 
‘where good cool drinking water, a bundful of well-drenched oats, ands 
Little of raw sngar, are freely distributed. Such institutions, on the old 
‘Benarss Road and the Grand Trank Bond, considerably refroah travellers. 
‘There are miles upon soiles alopg these roade where good water is not 

su procurable.—T. 
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whom had really been sought by Yama. Taking Carmin unto 
him, he informed his master.** Possessed of great energy, the 
judge of the dead worshipped that righteous Brahmans, and 
having conversed with him awhile dismissed him for being 
taken back to his abode.** Unto him also Yama gave the same 
instructions. Carmin too, coming back into the world of men, 
did all that Yams had said.** Like the gift of water, Yama, 
from desire of doing good to the Pitris, applauds the gift of 
lamps to light dark places. Hence, the giver of a lamp for 
lighting a dark place is regarded as benefiting the Pitris.* 
Hence, O best of the Bharatas, one should always give lamps 
for lighting dark spots. The giving of lamps enhances the 
visual power of the deities, the Pitris, and one’s own self#** 
It has been said, O king, that the gift of gems is a very 
superior gift. The Brahmans, who having sccepted a gift of 
gems, sells the same for performing @ sacrifice, incurs no fault? 
The Brahmana who having accepted s gift of gems makes a gift 
of them unto Br&hmanas, acquires inexhaustible merit himself 
and confers inexhaustible merit upon him from whom he had 
originally received them.** Conversant with every duty, Manu 
himself has said that he who, observant of proper reatrainte, 
makes a gift of gems unto a Br&hmana observant of pro- 
per restraints, earns inexhaustible merit himself and confers 
inexhaustible merit upon the reeipient.* The man who is 
content with his own wedded wife and who makes a gift of 
robes, earns an excellent complexion and excellent vestments 
for himself” I have told thee, O foremost of men, what the 
merits are that attach to gifts of kine, of gold, and of sesame, 
agreeably to diverse precepts of the Vedas and the scriptures.’* 
‘One should marry and raise offspring upon one's wedded wives. 
OF all acquisitions, O son of Kuru’s race, that of male issue is 
xegarded as the foremost.’ ”** 





* What is meant by the giving of lamps is the placing of lighted 
lamps in dark places which are the resorts of men, such as roads and 
ghats, &o—T. 


Sxction LXIX. 


“Yudhishthira said—Do thou, O foremost one of Kuru’s 
tace, discourse unto me once again of the excellent ordinances 
regarding gifts, with especial reverence, O thou of great wisdom 
to the gift of earth? A Kshatriya should make gifts of earth: 
unto a Brihmana of righteous deeds. Such a Bréhmana should 
accept the gift with due rites, None else, however, than a 
Kahatriya is competent to make gifts of Earth. It behooves 
thee now to tell me what those objects are that persons of all 
claases are free to bestow if moved by the desire of earning 
merit. Thou shouldst also tell me what has been said in the 
Vedas on this subject."* 

“Bhishma said,—There are three gifts that go by the same- 
name and that are productive of equal merits. Indeed, these 
three confer the fruition of every wish. The three objects 
whose gifts are of such a character are kine, earth, and know- 
ledge.** That person who tells his disciple words of righteous 
import drawn from the Vedas acquires merit equal to that 
which is won by making gifts of earth and kine* Similarly 
are kine praised (as objects of gifts). There is no object of gift 
higher than they. Kine are supposed to confer merit iramediate- 
ly. They are also, OQ Yudhishthira, such ,that a gift of them 
cannot but lead to great merit. Kine are the mothers of all 
creatures. They bestow every kind of happiness. The person. 
that desires his own prosperity should always make gifts of 
kine.’ No one should kick at Kine or proceed through the 
midst of kine. Kine are goddesses and homes of auspicious- 
ness, For this reason they always deserve worship." Formerly, 
the deities, while tilling the earth whereon they performed a 
sacrifice, used the goad for striking the bullocks yoked to the 
plough. Hence, in tilling earth for such 8 purpose, one may, 
without incurring censureyfe sin, apply the goad to bullocks. 
In other acta, however, bullocks should never be struck with 
the goad or the whip? When kine are grazing or lying down, 





* ‘Of. equal mame’ because the word ‘go’ means cow, earth, and: 
speech.—T. + 
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noone should annoy them in any way. When tifirsty and 
they do not get water (in consequence of any one obstructing 
their access to the pool or tank or river), kine, by merely 
looking at such a person, can destroy him with all his relatives 
and friends.*° What creatures can be more sacred than kine 
when with the very dung of kine altars whereon Crdddhas are 
performed in honor of the Pitris, or those whereon the deities 
are worshipped, are cleansed and sanctified? That man who, 
before eating himself, gives every day, for a year, only a hand~ 
ful of grass unto a cow belonging to another, is regarded as 
undergoing ® vow or observance which bestows the fruition of 
every wishes.’? Such a person acquires children and fame and 
wealth and prosperity, aud dispels all evils and bad dreams.”* 

“Yudhishthira said—'What should be the indications of 
those kine that deserve to be given away ? What are those 
kine that should be passed over in the matter of gifts? What 
should be the characters of those persons unto whom should 
Kine be given? Who, again, are those unto whom kine should 

not be given ?7* - 

“Bhishma said—‘A cow should never be given unto one 
that is not righteous in behaviour, or one that is sinful, or one 
.that is covetous, or one that is untruthful in speech, or one that 
does not make offerjngs unto the Pitris and deities.* A person, 
by making a gift of ten kiue untos Brahmana learned in the 
‘Vedas, poor in earthly wealth, possessed of many children, and 
-owning a domestic fire, attains to numerous regions of great 
felicity.* When a man performs any act that is fraught with 

merit, assisted by what he has got in gift from another, a por- 
tion of the merit attaching to that act becomes always his with 
whose wealth the act has been accomplished.” He that pro- 
creates a person, he that rescues a person, and he that assigns 
the means of sustenance to a person, are regarded as the three 
sires!® Services dutifully rendered to the preceptor destroys 
sin. Pride destroys even great fame. The possession of three 
children destroys the reproach of childJessness, and the posses- 
sion of’ten kine dispels the reproach of poverty.” Ugto one 
that is devoted to the Vedinta, that is exndued great: 
legrping, that has been filled with wisdom, 'that-has a: complete « 
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contro) ovék his senses, that is observant of the restraints leit 
down in the scriptures, that has withdrawn hirnself from a¥ 
warldly attachments, unto him that says agreeable words 

all creatures, unto him that would never do an evil act 
when impelled by hunger, unto one that is mild or possessed.or 
@ peaceful disposition, unto one that is hospitable to all guests, 
—verily, unto such a Brihmana, should a man possessed of 
siowilar conduct and owning children and wives, assign the means 
of sustenance.?°2 The measure of merit that attaches to the 
gift of kine unto a deserving person is exactly the measure of 
the sin that attaches to the act of robbing e Brahmana of what 
belongs to him. Under all circumstances should the spoliation 
of what belongs to a Brahmana be avoided, and his spouses 
kept at a distance.’ ”** 





Secrion LXX. 


“Bhishma said,—In this connection, O perpetuater of Kuru’s 
rave, is recited by* the righteous the narrative of the great 
calamity that overtook king Nriga in consequence of his spolia- 
tion of what had belonged tos Br&hmans.* Sometime before, 
certain youths of Yadu's race, while searching for water, came 
upon 4 large well covered with grass and creepers* Desirous 
of drawing water from it, they laboured very much for remov- 
ing the creepers that covered its mouth. After the mouth had 
been cleaned, they beheld within the well a very large lizard 
residing within it. The youths made strong and repeated 
efforts for rescuing the lizard from that situation.~ Resem- 
bling ® very hill in size, the lizard was sought to be freed by 
means of cords and leathern tongs. Not succeeding in their 
intentious, the youths then went to Janarddans.’ Addressing 
him they said —Covéring the entire space of a well, there is s 
very large lizard to be seen. Notwithstanding our best efforta 


we have not succeeded in ing it from that situation + 
Even this was what they nted unto Krishna® Vasuders, 
thea jed to the spot and took out the lizerd and” ques 


tioned i7'As who is was. The lizard said that it wae identical 
with the soul of king Nrigs who had flourished in daya of old 
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